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ADVERTISEMENT. 


OST of the things contained i in the ſubſe- 


quent pages are juſt printed at the end of 


the Strictures mentioned on the preceding page, 
but for certain realons they are now thrown into 


| the formof a Letter, and publiſhed ſeparately, ſo 


that they may be had with, or without, the Stric- 
| tures. | 


5 Should vehement exclimitione be iſfued againſt 0 
my repreſenting, that in my opinion fin can have 
no exiſtence, according to predeſtination, I ſhall 
not be ſurpriſed.” | But if any piedeſtinarian can 


fairly prove I am miſtaken, and that ſin can 


_ exiſt as a crime in man, ſo as for him to deſerve _ 
puniſhment, or even blame, on the predeſtina- 
rian principle righily underſtood, and as exhibi- 
ted by the authors I heve quoted, it is requeſted. 
of him that he will be fo friendly as to do it. 
Attempti "g to ſupercede reaſon wilt be to no 
e 


_ purpole—denying that man is on'y an inſtrument 
or machine, will be giving up predefſtination ;— 


and ſaying that man 18 an agent, and atts lieely 
becauſe he chooſes to act as he does, and at the 
_ ſame time maintaining that he is unavoidably obe 
liged to Chooſe to att as he does. is imbecility 


5 itſelt. 


- That theological diſcuſſions may 7 3 | 
to with a view to edification, aud conducted with | 
moderation and candour—that error may decline 
_ daily—and. truth, chiiſtion charity, and prattical _ 
and experimental godlinels abound, is the pray. er 


_ of the Author. 5 


' PHILOSOPHICAL NECESSITY Au 
PREDESTINATION COMPARED. 


| 


DEAN SIR, 5 
OU wall permit me to ſtate ſome of the 
particulars wherein Neceſſity and Prede ſti- 
nation bear an affinity to each other, 
The import of the terms neceſſity and predeſ- 
tination is the ſame; as, according to both, all 
things are predeſlinated and unalterably fixed by 
| God, But it being my delign to deſcend to par- 
ticulars, I obſerve, 
1ſt. That neceflity and predeflination bear: an 
affinity to each other, as both maintain that the 
will of Godis unfruftrable—that it is his unfruſ- 
trable will all things paſt, preſent, and to come, 
ſhould be what they have been, are, and will be. 
The Rev. S. Row 2 Who is a predeſlinarian, in 
his addreſs to Dr. Prieſtley, ſays,“ It is ſafe for 
Aus to conclude, I think, with you, that every 
even pallt, preſent, and to come, exactly cor- 
** reſponds to the unchangeable, unfruſtrable will 
of God.” Revealed Religion Supported. p. 36. | 
Mr. Jonathan ee repreſents God as hav- 
ing a ſecret and revealed will, and that the one 
may diſapprove and oppoſe the other will, and de- 
termine without any inconſiſtence. Enquiry into 
Freedom of Will, p. 368. It is the ſecret will 
of God, I mould ſuppoſe, that is conſidered as 
being unfruſtrable, it being evident that his re- 
vealed will 1s fruſtrated daily. According to this 
| hypotheſis, the ſecret and revealed will of God 
are at Variance in millions and millions of inſtan- 
ces, not to ſay continuailyat war with each other: 
as his revealed will commands men toavoidimmo- 
ral actions, but it is his fecret will that they ſhould _ 
”— . 


+0} 


not avoid them any Farth cr has: they do. And. 
his ſecret will being unfruſtrable, not only oppo- 


es the revealed, but prevails s againfl it. Whe⸗ 
ther the votaries of this ſentiment think God to 
be ſincere in repreſenting it his will that men 
Hthould avoid moral evil, in commanding them to 

avoid it, and threatening them with evil if they 


do not, or whether they think him chargeable 


with duplicity, I ſhall not take upon me to ſay. 


2d. Neceflity aſſerts that all events are pre- or- 
dained by God; predeſtination aſſerts that the de- 
crees of Gol are his eternal pur poſe, according 


| 7” the counſcl of his will, whereby for bis own. 


glory he bath forcordained whatioeve er comes to 


paſs. 


3d. Neceſſity wad predefiinntion are alike in 


that, according to both the dottrines, exhorta- 


tions, commands, expollulations, threatenings, | 
and promiſes ot the Bible, cannot produce one 
good effect in the mind nor conduct of any perion, 


further than it is the unfruſtrable will of God, 


and be bath forcordained they ſhould, hor than 


what they do. The fame might be obſerved of -- 


all the preaching and religious means in the chriſ= 


tian world. 


4th, According to neceſſity Rae . 


it is the unfruſtrable will of God, and he bath _ 
Foreordained, that only a part of mankind ſhould _ 
be virtuous and good 1n this hte, who, according 
to neceſſity as well as predeſlination, are 8 
perly the Elect. 


5th. On the neceſſarian and. oredefiioatien 


principles, thoſe who are virtuous and good in 
this life, are made ſo by invincible operations and 
3rreſi{itble influence. 


0th. Neceflity and predeſſ ination are of the 
fam e bad tendency, as both tend to influence lin- 


C7.) 


| ners to think thus If we be of the EleR, ſome 


of thoſe God hath foreordained to be virtuous 


* and good in this life, he will in his own time, 


and by his trreh{lible influence, make us ſuch, 
let us prior to that period live how we may: — 


but ik we be not, we cannot form thoſe charac- 


ters do what we will.” Careleſs profeſſors thus: 


„ Our being indifferent about religion, and at 


times vain and immoral, prove it is the unfruſ- 


« trable will of God we ſhould be fo at preſent: 
* and it it ſhould be his unfruftrable will in time 
to come we ſhould be otherwiſe, he will effect 


** the change.” Supine and worldly minded 


preachers thus: © It is the unfruftrable r 


_ © God that we ſhould at preſent be more concer- 


ned to fleece than to ſced our flocks; and if he 


have foreordained that we ſhould in future exert 


© ourſelves to alarm ſinners and bring them to re. 


pentance to convince lukewarm profeſſors oi 
their danger, to encourage the fearful but wor- 


[thy chriſtian, and to comfort the virtuous, ſpi- 
„ritual, and devout, he will flir us up to do it.” 


And all who are inclined to comply with tempta- 
tion, and diſpoſed to diſhoneſty and diſſipation 


thus: © If we att according to our propenlities 


| | 3 


wie ſhall do the will of God; and our actions 


when performed will prove it was his unfruſtca- 
ple will, and that he foreordained we ſhould 
th. According to neceſſity, the non-ele& are 
invincibly impelled by internal and external mo- 


tives to purſue vice —and die in the habit of it: 


According to predeſlination, they are all born 
ſpiritualiy dead and morally depraved, ſo that they 


cannot do the will of God, nor avoid living in 


fin. Saying © Man was created holy, that de- 


A2 


** pravity is a conſequence of diſobedience, and 
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ritually dead, and morally deprav 
can pievent their being born at all; nor than 
they could had their fir ft parents been created 
ee And though the non-clett poſſels in- 


to) 


« that his 1 to Jo the will of God is not a 
natual, bit a moral inability, is to no purpoſe, 
For, on the predeſlinerian principle, it was the 


unfruflcable will of God all events hould be that 


ever have been, and he lore- ordained wWhatlo- 


ever comes to paſs as already {hewn. And Mr. 


Rowles tells us in his Revealed Religion Sup- 
ported, “' that the introduttion of fin God willed, 
or deſigned, or it had never been.” p. 25. 
„And that creation was a voluntary eflo!t of the 
divine will, and conſcquently every event at- 
_* tendant on its exiſtence muſt be the ſame.” 
p. 244. 


Now KAnn 8 eating of tb \e tree of knowledge, 


ng. the depravity that followed, being eve nts. 


rhat came to paſs, events attendant: on creation, 


turely according 10 the above, it was no more in 
the power of Adam to avoid eating, nor to pre- 
vent the depravity that followed, than it was to 
prevent God from creating th e world. And his 


deicendants can no more prevent being born ſpi- 


elligence, or what 15 meant by a natural ability 


i = an the will of God, tt: Cy are deflitute of what : 


18 called a moral abi! ty to do it, And without 


this it is as impoſſible to do his will as it would 
uf they were deilitute of a natural ability, or as if 
they were all downright deots,— And as they are 
all horn without this, moral ability, and it 1s not 


in their own power, nor in the power of any 


* beſides, but of God humſelf, to create it in them, 
and it is not his pleaſure to do it—they are 
under che neceſſity of remaining deſtitute of it. 


ans Wb in their ſpiritually dead and mo- 


than they 


raily depraved ſtate, Frans their birth till their 


eiſe it ſo as to refrain from eating 


3 


death. And ſuppoling thad Adam poſſeſſed this 
moral abi ility when he was about to eat of the 
tree of knowledge, it is certain, according to 
predeſtination, it was not in his power to cxer- 
g. which was the 
lame as if he had not poſſe ſſed it. So that the 
diſtinction between the natural and moral ability 


and inability, ſo much talked of by Mr. Jonathan 
Edwards, and others, and repreſented as a 25 | 
of great importance, is particularly, as to tl} 


non-elect, altogether futile, For if they en 


not in any. part of their life an ability LO do the 


will of God, of what importance is it to Call 
their inability a moral inability, more t! jan natu- 


Tab: or human inability? Or by any other name? 
Sinners on being told rom a predeſtinarian pul- 
pit, that they can ſerve God and enjoy the bleſ. 


lings of the Goipel , they will, and that their 
will-not 15 ther cannot; mignt riſe and juſtly 


reply, „Sir, you e according to your 


own principle, that if we zre of the elett ave 
cannot have the will to ferve God till it is 


45 Heh pleaſure to produce it in us by his 7 ti 
= le influence; and thet if we are not of the 


„ elect we never Shall, we leber can pofleis Te 


i 


| And were they to ve ſurth er told they Oupi: t to. 
Pray for a will to {erve God, ti; ey might an cr | 
20 „ Available Prayer is a (pute al act, and you tell 


us that we are ſpiritually dead, and that we 
were ſo born; confequent! ly. we cannot per- 
$6 « form. this act, nor any other of a tpiritual 
nature, "unleſs God is pleaſed to 1 us lpi- 
* ritual HY , Kc. Where then, on the dange- 


5 rous hy pothelis I am now ſpeaking, (hall we tis 


blame ? On the deſcendants of Adam Fo being 
born Acad and morally depray ed! No, for they , 


AJ. 


tw): 


©annot prevent it : on the poor reprobates for 
continuing through life in the awful condition in 
wich, they were brought into being! So far 
from it chat they call for great compaſſion: Go 
On Adam for. eating the forbidden fruit ! This 
cannot be, becauſe it was not poſſible for him to 
avoid it, I ſhall leave it then to the defenders 
of the hypotheſis to ſay where it ought 10 6 
Placed; and proceed. | 

8h. Neceſſuy and Pred eſtination are alike, as 
on both principles the reprobates ſuffer in hel! 
without cauſe, for doing the untruſtrable will of 
God, and what he fore-ordamed they ſhould do, 
Or rather becauſe it 18 bis F N ſhould 
Suffer, © ©: 
- "9th.. Accor vir to Neceſſity and Piedehins- 
iion, all the p-riicular mentioned originate w- 
God. ; 
lch. ! Necelfity: and Predeflination repreſent 
God as the author of hn. 

Mr. Crombie honeſtly and frankly tells us,” 

hat according t Neceſſiiy the deity is the 

cauſe not only "of all the virtue, but hikewile 
„Of all the vice hic! i175, has brew: or ever will 

et. p. 137. i e. as appears from other 
parts of: bis F. lay, God hath for wiſe and good 
ends, fo di iſpole'l the tate ot events, as that 
vice nece llarily follows, © 

And Mr. For atnhan Edwards ſays. 0 It by the 
© author of fin is meant the permitter, or not 
„ hinderer of lin, and at the ſame time, a diſ. 
{© poſer of the Dae of events in ſuch a manner 
„for wife, holy, an! moſt excellent ends and 
„ purpoles;- that fin; it i. be permitted, or not 
* hindered, wi'l mod cert ily. and inkajlibiy 
follow. 11 75 it this be all is meant by. the 
author of hn, I do not deny bad God 25 the 


C11) 


„ author of Jes” Enquiry, p. 357. Thigh 


Neceſlity and Predeſtination, as allowed by Mr. 


Crombie and Mr. Edwards, repreſent God to be 


the author of n cdi to my view both 


8 
principles annihilaie ſin. Having {thewn in the 


| Striftures that fin can have no exiſtence on 
the neceſſar ian principle, I {hall now confine 
my views chiefly to prede >ftination. The Bible 
informs us that fin is the tranſgreſſion of the 
law, and throughout holds it to view as what 
= ought to be avoided, as a thing that 1s wrong, as 


a crime, and the "OR as criminal, and juſtly 


deſerving puniſhment But if it is che unfruſtra- 
ble will of God that all things ſhould be juſt 
as they have been, are, and will be, and he 
| hath. fore- ordained whatſoever. comes to paſs; 
and it, as Mr. Edwards repreſents, God hath 
diſpo fed the ſtate of events attendant on man in 
uch a manner as that fin, or what is ſo called, 


mult inevitably follow, unleſs prevented by him- 


ſelf; and it were not bis pleaſure to prevent it, 
which i Was not: Anh all events, evil as well 


8 geo, in tne world, are elect by infinite 


I wildom.” Enquiry Freedom of Wi il p-. 305, 


367. And if as Mr. R. Wwles afle; ry event 


. at teinda! at ou creation is the volus tary ff; i of the 
divine will, I fav, it {o „all events, 1 is ſufficient 
to my preſent bpurpole 0 lay, all human a: Hons 
— originate in Gl, and proceed“ om bin, are 
juſt what he WO! IId fidve lem to be, atia- vat 


he cauletb them to oe: aid men are ouly in- 


ſeruments im nis hans, or mere mechiaes inein- 
Cibly im pal lied by him to act. in every u reipect. 


put as hey do, o that they cali of att other 
wile... How then. can, {in pollibly e 547 ſt as a thing | 


that is WTong— that is a crime, and man be 


— r 


— 
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eriminal. and W puniſhment, or eren 
blame! 


Mr. Edwards talks: of men Heing left of God: 


that they never ſin but when they are left of 


him, and that they neceſſarily {in when they are 
leſt, and ſo conſiders fin as ariſing from men, 


and not from God. Ibid. p. 365. But it ſin 
_ exiſt in conſequence of God's diſpoſing the ſtate 


of events in the manner he hath; it men's voli- 


tions and actions are determined, and produced 
by the ſtrongeſt motives created and appointed 
by God, ſo to influence men, they are as really 
impelled by God as they would were he to 
determine and produce their volitions and acti- 
ons by his immediate influence. I juſt notice 
further, that Mr. E. ſuppoſes God wills and 
orders the exiſtence of moral evil not for the 
ſake of what it is in itſelf, but with a view to a 
good end. p. 367. Doubtleſs he means with a 
view to redemption, the redemption of the 
Elect. But as fin cannot exiſt on his principle, 
it cannot be that God ever willed and ordered 
any human attions with a view to redemption. 
For if there be no fin, there can be no redemp- - 
tion from it, nor forgiveneſs. of it. On tue 
whole, I obſerve. that here being ſo great an 
| affinity between. Neceſlty and Predeſtination, 
with regard to every thing of importance 1elyett- 
ing this Lite, as that both principles are nearly, 
if not altogether, one and the ſame; the conſe- 
quences Which rife trom the one, ariſe from the 
Other; and the arguments which militate againſt 
5 Neceflity are in force againſt Piedeſtination, | 
But 1 have been exciciling my reaſon, and 
reaſon | is deciied and. thungs believed by the. de- 
criers of rcalon which will not ſtand the teſt of 


realon nor rCyClation, Yet truth and true reli» 


* ſhall not inherit the kingdom of God.“ 1 Cor, 


9) 


Sion are e poſſeſſed only by the decriers of your 
reaſoners, and ſuch as are convinced of its being 


their dun not to con- 1.me, without examination. 5 


in the belief of what they were educated, {in tho 


belic! of, and what they had been taught by) 
-.creeds, catechiſins, and dogmatizets; but- 
_ employ the powers G d hath gen them 8 > 


tally to ſeek truth, and to believe on proper 


evidence; and who ſincerely pray for divine 
aſſiſtance: and on ſeeing reaſon from the Bible 


to relinquiſh, at leaſt, ſome of their former ſen- 


timents, and to embrace others, follow the dic- 
tates of their judgment and conſcience at the 
| hazard of every thing with regard to men, theſe 

_ 1 ly, though real belivers in Jeſus Chriſt, and 
patterns of virtue, benevolence and piety, are 
tad heretics, and in a graceleſs ſtate; and fo 

living and dying will, muſt be e Ah! 
what bigotry, cenſoriouſneſs, and miſtaken zeal 
may occupy the human. mind! l am not to 
_ © be judged of men's judgment.“ Paul. — Tbe 

time cometh when he that killeth you thinketh 
be doth God ſervice. 7esus Chrizt, 


But I proceed to obſerve, that though Necel: 


fry and Predeſtination bear fo great an affinity 
to each other reſpecting men in this ſtate, yet 


they differ widely with regard to the final ihe: : 


of the nom elect, as the former delivers them all 
from future ſuffering, and conveys them to ever- 
laſting happineſs, when their vicious habits are 
reformed ; but the latter leaves them to ſuffer _ 


without end. And here Neceſſity triumphs over 
Predeſlination, or rather would were the hypo- 
theſis properly ſupported. But both, in my 
opinion, are unfounded. The Bible aſſerts that | 
* fornicators, adulterers, and other characters, 


OL 


vi. 9, 10. The parable of the talents, Matt. 25. 
repreſents the tranſattions of the general judg- 

ment. The talents I conceive to be means of 
moral improvement poſſeſſed in this life; and 

| as the flothful ſervant was, or will be, deprived _ 
y ol the talent he neglected, and himſelf caſt into 

ſ/ 1 _ outer darkneſs, I conclude there will be no 

5 1 means of moral improvement in hell. And our 

1 „ Lord lanh; John ix. 4. he night cometh 

471 = | when no man can work.” And in eb. vi. 

i 4+ 5:0. We are told, if they who were once 

WK _--.--.-. -enhightened,:&c. fall, it is impofſible to renew 

=_ _ them again to repentance.” Other ſcriptures 

©. there are which repreſent, that the wicked wil! 

| „ be conſumed like chaff, with unquenchable fire 

41 -thatihey will be puniſhed with everlaſting de- 


ſtruction. And in Heb. x. 26, 27. That if 
we lin wijtully alter that we have received the 
knowledge of the truth, there remaineth no 
more ſacrifice for ſin: but a certain fearful 
_ © looking for of judgment and fiery indignation, 
Which ſhall devour the adverſaries.” 

_ The Predeſtinarian dodctrine of perpetual pu- 
__niſhment is of all dottrines the moſt diſhonora- 
ble to God, A friend, ſome time ſince, informed 

© me, he had been a ſpettator” to the punilh- ! 
ment in{lifted on a culprit by flogging, that prior 
to the appointed number oft ſtripes being com- 4 
pleted, his proſecutor ſtanding by, though not F «+ 
the beſt of characters, was ſo much moved, that 
he cried hold. But not fo with regard to God! 

No. ror he can himſelf punith, not one for 3 
few minutes only, but millions and millions even 

of his own offspring, and thai eternally— without 

end! And withou! being moved! Yes, and for ic 
what they never could avoid, for doing what ws << 
His unfruſtrable will, and he tore-ordained they 0 
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fhould do ; or more ty 8 it is his 
ſovereign 'pleaſure to do it! A doctrine this 
horrid beyond deſcription ! A doctrine ſuffici- 


ently awful to ſhock the moſt inhuman of human 
kind! A doctrine which repreſents the beſt of 


beings as a partial tyrant! But it is a doctrine, }_ 
with pleaſure ſubjoin, which, though believed 
by ſome worthy characters, is, I am ber ſuaded, 
after many years cloſe and repeated examination, 
repugnant to the tenor of the Bible, and the 
moral character of its great Author, who is ſo 
far from being a partial tyrant, that he is the God 
of love—love itſelf—is merciful, good, full of 
compaſſion, and very pitiful ; who taketh no 
pleaſure in the death of a ſinner, but that he 
repent and live. Vet to ſuch as perſeveringly_ 
reſect the Savior, and reſiſt the Spirit; who will 
not be awed by terror, nor attracted by love, 
to the finally impenitent he i 18, and will be, a 

conſuming re OS, | 
TI ſhall now ſtate Predeltination as belicy ed by 
the Mahometans. _ 


* The ſixth great point which the Moha nme 


85 are taught by the Koran to believe, is, 
0 God's abſolute decree and predeſtination, both 
"BY 38 good and evil. For the orthodox doctrine 


is, that whatever hath or thall come to pals in 


Fi x « this world, whether it be good or whether i | 
sehe bad, proceedeth entirely from the divine 

will, and is irrevocably fixed and recorded 
7 from all eternity in the preſerved table; God 
* having ſecretly predetermined, not only the 


** adverſe and protpcrous fortune of every per- 
« ſon in this world, in the moſt minute par- 
** ticulars, but alſo his faith or infidelity, his 


** obedience or diſobedience, and ee 
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e his e bree, or "i aſter 

« death; which fate or predeſtination it is 
© not poſſible by any foreſight or wiſdom to 
c avoid. '—Sale's Preliminary Diſcourſe to his 
Engliſh Verſion of the Nonne Gs hy p. 103. 
| quarto edition. 


With reſpeQ, 1 remain, 5 


From, i Dean Sis, yours, TOE 
1799. | | 8 1 e 5 J. Cz. 
| 'F 4 NIS. 
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LETTER I. 


4 


nen aa e Be. 


Rev. and dear sie, 


N conſequence of your requeſt, T have paid 
A attention to Mr. ALEXANDER CROMBIE'S | 
treatiſe on philoſophical neceſſity, and now pre- 
ſent you with a few ſtrictures on it. Mr. CRO 
BIE, after ſtating the argument. and defining 
terms in ſection 1, gives his idea in ſection 2,.— 
of the cauſes of action, which in p. 11---12, he 
ſums up in thele words: © I think it obvious, 
then, that the immediate cauſe of every action 
is a volition correſpondent thereto ; that this 
d volition is occaſioned by ſome uneaſineſs which 
the mind feels in certain circumſtances, and 
that this uneaſineſs proceeds from the claims 
of paſſion or appetite craving indulgence, ſo 
that every volition is ultimately -reſolvable 
into the influence of the pathetic principles 
* of our nature. This influence, it is to be 
© obſerved, may be controuled and directed by 
the faculty of reafon, which, though it doth 
__ * not prompt to act, regulates and governs our 
mode of acting.“ And p. 14, he ſays, ** Every 
action originates in the reſtleſsneſs of ſome 
* one paſſion or appetite.” 
hat ſome volitions are Geenen by uneaſi- 
a neſs of mind, is admitted; but not that all are. 8 
A2 


aa 


TE 
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1 am fidng.” in my. hole; -meditating with. 
great pleaſure, on the moll deli; hiful of all 
{ubjec ts—the love of God to a euiliy world, to 
myſelf. My pious friend comes in, | chooſe 
10 ask him to be ſeated—-T chooſe to communi— 
cate my meditations to him—T chooſe to love 
God chovſe to praiſe him, &. &. Theſe. 
volitions by no means Proceed. fro: uneaſineſs 
of mind, for I feel none at the time, but all“ 
pleaſure and joy. Nor does every action 
_ originate in the appetites and paſſions. Millions 
and millions are produced by perſonal diſorders, 
 Inundations, earthquakes, wars, &c. A perſon 
of eminence is ſeized with an awful fever; this 
produces various actions in himſelf, his nurſe, 
Phyſician, apothecary, and thoſe who hear of 
It, which otherwife would not have exiſted. 
But though Mr. C. here aſſerts that every action 
_ originates in the appetites and paſſions, he tells 
us, p. 110-111, The object preſented has 
been called the external motive ; ; the affection _ 
excited by it, the internal. The former 
generates in the mind a certain emotion, this 
"Of begets a correſpondent volition to gratify the 
emotion the volition | is ſollewed by the 
| «cf, 1 e 15 | 
. According to this, all actions thus produced 
muſt originate, not in the appetites and paſlions, 
but in the objects preſented, at by bimſelf, 
l i the external motives.” P. 11---12, 
.<© Theſe appetites and . pat are part of him- 
e ſelf, nay, I may ſay the man bimſelf; for 
Without theſe he is nothing.” Now if the 
eppetites and paſſions are the man himſelf, or 
only part of him, and all his actions, or but 
ſome of them, originate in the appetites and 7 
paſſions, they eriginate in himſc t, conleguent!y an 


454 


he produces his own ations 3 himtefr. 
Yet Mr. C. contends, p. 88, and onwards, that 


man cannot act without being acted upon. But 


though in the paſſage juſt cited he repreſents 
man as being all appetite and paſſion, as though 
he had no ſoul, yet p. 153, he ſays; ** you Can- 


not abſtract the ſoul and leave the man.” He 
tells, p. 12, © Reaſon doth not prompt to ac- 


© tion;” yet in p. 154, he informs us, © it dot 


* prompt us to action.“ How then ſhall we 
conclude from this incorrect and contradiQtory | 


_ repreſentation ? That every action originates in 


the appetites and paſſions, or in external objects, 
or in both !—That man aQuates himſelf, or 


that he cannot act without being acted upon |— 
That he is all appetite and patſion, and has no 
ſoul, or that together with theſe, he has a ſou] !— 

| That reaſon does not prompt to action, or tac 
it does! Leaving Mr. C. to adjuſt the above, 
I ſhall in a brief way prefent you with my own 


views of the theory of human action, Which“ 


you will conſider as general, and that to It ne, 
part ticulars may be exceptions. 


Man does not conhit of qualities, nor of: 5 
appetites and paſſions only, but is a material 


ſubt ſtantial being. Saying that the ſoul is an im 


malerial ſubſtance, is void of ſenſe; ſaying it is 


= 


nat a ſubſtance, is void of truth. For that which 
is not a fubllance;; is a nonentity, and a non- 


entity 15 incapable of reaſoning, perceiving, &c. 
But the foul is capable of perceiving, reaſoning, 


reflecting, &c.; theretore not a nonentity, but 
a ſubſtance. All the appetites and paſſions are 


powers pollefied by man, to be employed and 


exerciſed towards proper objects, proper 


times, and in proper degrees, at the a 
and under the controul of reaſon. Man. being 
| A 3 


YET 


| formed for ative; is piace a a variety of 
objects, which prompt him to action. Theſe 
objects are preſented to the mind through the 
medium of the ſenſes; the underſtanding per- 
ceives them: thoſe perceptions which are prö- 
= duced by objects expetted, are voluntary— | 
* 5 on produced by objects not e are in- 
Yaluntaty- 5 
On ſome. objects being perceived by hs un- 
_ derſtanding, reaſon begins to act. Thus you 
viſit your friend, and finding him languid, you 
adviſe him ral a ride on horſeback ; he per- 
_ ceives the object, and then reaſons concerning : 
it: if he conclude it proper, the volition and 
action follow; otherwiſe not. On objects : 
being perceived, the paſſions inſtantly ariſe, 
reaſon then inveſtigates. If the objects and 
actions appear proper, they are choſen, and 
Cy correſponcent paſſions promoted; otherwiſe they 
are rejected, and the paſſion ſubdued. "Thus an 
object is preſented, which appears to the under- 
ſtanding in an amiable form; love ariſes : reaſon 
then inveltigates the obje ct; if it be found wor- 
thy and ſuitable, it is embraced, and the paſſion 
_ cheriſhed ; otherwiſe itis rejected, and the paffion 
conquered. Youare walking tromhomeinaduſky 
cvening, perceive an object at ſome diſtance, 
ſeemingly terrific ; your tear ariſes: you then 
reaſon, examine the object, and finding you 
were miſtaken, your tear ſublides. You are 


informed your neighbour has traduced your 
character; your reſentmen is exci ed, and ſus f. 
retaliate; but your reaſon being taught by t 
. faith no, bur rather do hiin goud. he 
You will obſerve, I have been ſpeaking f thoſe co 
who properly exerciſe reaſon, With regard to th 


choſe who do not, the procels 1 is nearly the ſame, an 


of motives, ſays 
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what reſpects reaſon excepted, which not being 


| properly exerted and employed, friendly objects 
and actions are neglected, and their oppoſites, 
_ promiſing preſent gratification, are embraced. 


Mr. C. in ſection 3, treating of the influence 


effect generated by this motive or active prin- 
ciple as a cauſe, that cauſe muſt act neceſſarily 


„be ulclefs and abſur.,. 
T 


dominant motives, and that their intiucnce, 


« fo far trom being dependent on the determi- 


cc 


infignificaut Laden -nocellapily governed, 


p. 14, - As every action 
= ON originates in the reſtleſſneſs of ſome one paſ- 


„ ſion or appetite, and is to be conſidered as an 
e 
4. 
and uniformly. It can produce no other than 
«© its own proper effect.“ And p. 25, © I think 
it demouſtrable, that the internal principles : 
of action, the paſſions, ſentiments, appetites, = 
and affections, in the human mind, inſtead of 


« owing their ſtrength to the mind itſelt, 


are ? 
cc 


mechanically i! vigorated and weakened in a 
variety of ways, in which pre ceſs the mind 
is entirely paſſive.” And p. 26, © It theſe 
principles ot action, initead of acting on the 
wind, were themſclves governed by it, moral 
1 diſcipline, as I thall a\terwards ew, would 7 


He adds, Ir is evident n * conceive, 
tt at our actions ate governed by the pre- 


nation of the will, regulate and govern the 
60 will itſelf.“ "Hove we behold the mind 
the intelligent—the principal part of man—the 
' molt noble part of creation, which is capable of 
ſurveying paſt, preſent, and tuwre,—cxploring 
the remoic contrics of the carth—ranpving the 
hearens>—oconmenplating the Moit High, and 
communing with him, —here I ſay, we behold 
this digntiic part Oo! man exhibited as a paſſive. 


4-3. ): 


together with the will, by the flee of appe- 
tite, paſſion, &c. and the whole man a complete 


Piece of N But let us pay attention to 


the ſubject. 
The appetites are not ſituated in the wind; 


but in the body. And their operations, though 
they may be mechanical, are under the direction 
And controul of the mind, Thus the appetite of 
hunger may be invigorated by a perſon riding 
_early and frequently in healthtul air, and weak- 
ened by intemperance. When hungry, he may 
_ Indulge his appetite inſtantly, or poſtpone it tor 
ſome time : ; when eating may gratify it fully, or 
but in part, &c. &c. The paſſions of the mind are 
noi firit in their operations, but ſubſequent to, 
and in conſequence of, objects beings perceived 


by the underſtanding. The paſſions, not being 


5 intelligent exiſtences, only powers poſſeſſed by 
the mind, are as incapable” ot receiving an ad- 
dreſs from: any object, as the fingers or toes of 


the body. Nor can they be immediately 
ſtrengthened, weakened, nor influenced, by any 


thing external. en you to ſtand bein da 
man totally deaf, and addreſs him in the moſt 
_ pleafing, and the molt irritating language, his 
paihons would remain unmoved ; his under-— 


| ftanding not pereciving your ideas, But aclitreſs 
the fame language to a perſon polite ing the 
ſenſe of hearing, his undlerſtanding would per- 
ceive the meaning, and correſpondeat paſions 
be excited. No one ever loved, hated, defired, 


hoped for, nor feared an object, not. ürſt per⸗ 
ceived nor thou Zht of by the min. 1, cont: quen! y | 


it Cannot be that any action originates I LG 
pallions. 

I have ſhewn be forc, in p. 6, that he. vaſe 
ſions are Invigorated, u. akoned; and governed 
by reaſon, in hefe 0 30 in character. 


W TRE 


* JT 


"Somtlments are no part of man, nor naturally 


Inherent in him, but acquired. When he comes 
into being he has no ſentiments ; when matured, 
ſentiments are acquired by the mind, firength- 


ened by increaſe of evidence, and weakened by 
a decreaſe of evidence, as diſcovered by the 


mind. 


But the neceſſary nflucuce of motives, it 


' ſhould ſeem, is eſſential, not only to the exiſtence 
of actions, but of moral good and evil. For, 


ſays our author, p. 18, „As it is the motive 


alone, from which any action proceeds, that 


« conſtitutes its worth, or fixes its criminality, 


| « if actions are not the neceſſary effects of mo- : 
- By tives, they are neither morally good nor 


„% morally evil.” > 
Appetites, paſſions, and xn objects, by 


TE Mr. C. called motives, can no more, abſtract- 
edly conſidered from reaſon; conſtitute the ac- 
tions of a man, moral or immoral, than they 

can the actions of a horſe. By the influence of 
- motives, mult be meant invincible influence, 

_ Otherwiſe nothing more is contended for, than 

a libertarian is ready to grant. But ſuch influ- 


ence is ſo far from being eſſential to the exiſt- 


ence of moral good and evil, that it deſtroys 
both, If T am invincibly impelled to act, that 
action, of whatever kind, is not mine, but the 


agent's. Actions, to be properly my own, muſt 
be performed voluntarily, free from force. 
An action in itſelf bad, cannot be made other- 
wy by the reaſon of the agent for performing 
be it what it may. An action in itſelf good, 


| mlb: 5 not of moral excellence, if the reaſon N 


of the agent for performing it is bad. The 
object prompting to action, the action per- 
torme d, and the reaſon of the Nour for per- 


A 10 


forming it, are diſtinct. Man being 2 an intelli⸗ 
gent creature of God, ' capable of knowing him, 
and underſtanding bis requiſitions, and as fuch 
._ owing obedience to him, his actions, in order to 
partake of moral. excellence; muſt be ſuch as 
God hath commanded ; muſt be believed by the 
agent to be ſuch; mult be performed w ith an 
cyc to God, becauſe he hath commanded chem, 


and i in e e to his high authority. 


And this is not confined to acts of devotion, 


but extends to the common acts of life. We ſare 
commanded to do good; the underſtanding per- 
_ceives it. The ſchoolmaſter 1caſons, or ought 

to reaſon thus: educating youth is doing good ; 


the huſbandman thus—attending to the labor of 
the field is doing good to myſelf, family, and 
others, therefore we will do it. And this can 
be done by reaſon only. Appetites, paſſions, and 


external objects, are incapable of effecting it; 


reaſons for acting arife from reaſon. Wherher 
eye eat or drink, or Whatever ye do, do all to 


the glory of God.” Paul. Ihe ſelf- deter- 
mining power in man, as it is called, is repre- 
fented as at variance with moral culture, the 
divine preſcience, and moral government of 


God. And our author hath thought proper to 
place this power in the will, p. 50. And elſe- | 
Where he is pleaſed to hold the Will to View as 


ſupreme, arbitrary, lawleſs, &c, And p. 432, 
he ſaith, „A libertarian believes, that all ac- 


„„ tions are aſcribable to the ſupreme and ſole 


«© determination of the human will.“ But in- 


ſtead of believing him in poſſeſſion of authority } 
thus to aſſert, 1 rather think he does the liber- ; 
tarian injultice and treats him unfairly. Mr. 


Jonathan Edwards, ſpeaking of the ſubject ſays, 


= =Y mall 10 that the Arminians, When they a 


N n „„a ſy 
Te „ Sa, 


T 1% 


ſpeak of the Will determining iiſclf, do by 
the will e er the fout willing. I ſhall ſup- 
*-pote this to de their meaning, becauſe nothing 
« elſe can be meant, without the groſſeſt and 
„ plaineſt abſurdity.” 5 Hngiiry into freedom f 
wil,.-p. 48. It is evident that the will is not 
an t exiſtence, but a -er in man, as 
_ really as the power of, moving "the tongue; and 
that it is not the will that chooſes, but the 
mind. Man being accountable, his. volitions 
mult be free. The Deity not only poſſeſſes in- 
(ELIRECE, but ability to ac, without being im- 
pe led to act by any object whatever, otherwiſe, 
| eing immutable, he could not have acted prior 
to the exiſtence of all other beings. Man he 
created in his own, image, that i IS, intelligent, 5 
Wich powers capable of acting, without being 
invincibly acted on. Nor does this repreſent 
men as Gods, nor as inde pendent, but as crea- 
tures of God, dependent on him inceſſantly, 
even for the continuance of their exiſtence, I-: 
contend then, that the ope rations, reaſonings, | 
determinations, and volitions of the mind, and 
the actions proceeding from eit, are free. Mr. 
C. ſpeaking of moral culture, 8 « After he 
* (the chriſtian preacher) had extirpated, I ſhall. 
5 3 every evil propenſity, and had firmly 
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* eſtabliſhed the uncoutroled predominance of 
, pious affections and virtuous motives in heir 
25 * hearts, the ſelf. determining will on which the 1 7 
— * condutt | is ſaid to depend, is juſt as it was,” 
„„ v, £8.38 this the realoning LED philoſopher ! | 
)Y WM vhat! every evil propenlity extirpated, and the 
'- uncontrolable. predominance of pious affections 
I» and virtuous motives in the heart firmly. eſta- 


bliſhed ! and yet the will, remain juſt as it was 
prior to the renovation ! What! the mind hate 


CY 


and avoid evil, and embrace gocd, and at the ſame 


time refuſe and rejett the latter, and chooſe the 


former! Can Mr. C. produce an inſtance of 


this kind? or can he prove even the poſſibility of. 


it? Does not the univerſal experience Of all 
whoſe minds are renewed teſtify againſt this 


ſtrange ſort of logic ? Is it not their uniform lan. 
guage, It is our will to be more holy, more de- 


vout, &c. and our grief that we are not? And 


is not their language in perfect harmony with that 


of the Apoſtle, Gal. v. 17. Rom. vii. 18— 24 


But I diſmiſs the abſurdity with juſt obſerving, 


that moral culture is, on the principle of liberty, 


both pratticable and proper, but on that of neceſ- 
ſity, the greateſt exertions ot pious parents, and 
the united efforts of chriſtian miniſters to renew 
the mind will prove futile, unleſs the renovation 
be decrecd by heaven, and the means accompa- 


_mied with inv incible influence. and the unrencwed 


will remain excuſable, ſo as not to be juſtly bla- 


med by any, no not by God himſelf. 
But liberty is ſaid to be incompatible with the 


divine preſcience. Our author conceives, and 
with reverence pronounces 7 impoſlible for. 
«even infinite wiſdom to foreknow free attions, : 


6 „and aflerts that preſcience implies necelhty.” 
p. 71,74. But is he certain that he is right? 
Does he not conſider himſelf fallible hke other 


2 men, and that poſſibly he might be miltaken 


| Ties he forget the lips of truth inform us „that 
e that which is impoſſible with men is poſlibie 


„with God,” and tatt in a variety of inflances_ 


rovesit ? But let us examine the {ſubject on 


| both principles. I ſtate that human actions are 
produced by the free perceptions, Teasonngs, 4. 5 


 termanations and volittons of the mind. Mr. C 
tells us, that every action“ originates in the relt- 


( 13) | 


" leſſneſs of ſome one paſſion or appetite, and 1s 
**to be conſidered as an effect generated by this mo- 
tive or ative principle as a cauſe.“ p. 14. The 
hone are ſometimes attive, at other times not. 
II different perſons they operate in very different, 
| and ſometimes in very improbable ways. Love 


in ſome fixes on objects which are to Others ob- 


jects of averſion. Hope cheers ſome perſons who 


have reaſon to be ſad ; but refuſes to cheer others 


Who have reaſon to 55 joy ful. Fear influences 


ſome to fly from a mouſe, and to tremble at the 


ſight of a "foider ; whilit it refrains to admoniſh 


others i in real danger. Oppolite paſlions in the 


ſame perſon militate againſt each other. Now 
this prevails, and then chat. The appetites lome- 
times crave tor indulgence and are gratified, and 
then they are denied, &c. Now is it not as diffi- 
cult to conceive how the Deity could toreknow 
| when and in what ways the palllons and appetites. 
in the many millions of his, creat.zres would ope- 


rate; when their claims w ould be in dulged, and 


whe: 2 controled ; and what actions woul 1 90 8 
A duced by them; _ it is to Cr nceive how he could 


PIES the \ GRIT operations of the mind, and 
what attions would certain! iy be produced by 


them ?. But did the libertarian beheve human ac— 
tions to 01 191041C 111 the Will. Would there be 
greater 2bſardi ty In it than there 15 in believing 
they Ori: 211 late in the pa! nous? Is not the will as 
intelligent aud attive as the peſſions are? And 


e not actions ariling from the lor mer as certain, 


5 as: 1 4 898 Boral, and immoral, and as pol ilible 


to be fore Lawn by the ty as hole ariung 


certain emotion which begets a rreipondent 


BY 


from the latter? But as Nr. C. tells us, p. 111, 
2 the: external. obje Ts gene rates in the mind a 


1 


b « volition to gratiſy the emotion, and that the 
* volition is followed by action,“ we will ſuppoſe 
his real ſentiFient to be, that only ſome of our 
actions originate in the paſſions and appetites, the 
reſt in external objetts. According to this ſenti- 
ment, actions become cauſes of actions in innu- 
merah! e inflances. His Britannie Majeſty v1 ts 
_ Weymouth : This action produces ten thouſand 
actions in others. One hundred thouſand perſons. 
occupying different towns are apprized of it. One 
hundred of them repair to the ſame place on the 
occalion. According to our author are impelled. 
But the king's action being extrinfically the ſame 
to each of the hundred thouſand, can Mr. C. tell 
| how God could from all eternity know that it 
would invincibly influence the hundred only, 
any more than we can tel] how he could fore- 
| know the operations of their minds would be ſuch 
as would certainly produce the attions performed 4 
by them? Should it be ſaid, the invincible in- 
fluence of the motive on the kindred was 8 
to their ſtate of mind being different from the 
others, the queſtion returns, Is it not as difficult 
to conccive how the Deity could foreknow their 
Rate of mind at this time, as he could foreknow 
the operation of the mind? Should it be further 
ſaid, © their ſtate of mind was produced by their 
” paſſions,” the queſtion again returns, and the 
diffichlty remains the ſame, 
But Mr, C. ſuppoſes there muſt be a neceſſry 
connection between every cauſe and efiect, 
order for God to forcknow the effett, p. 72, > 
and tells us, p. 431, A neceiſatian believes that 
every event is preordained by infiaite wifdom 
„and unlimitted goodneſs, and that preſcience is 
truly nothing but predetermination.” Accord- 


ing to this hy pothelis, 4506: 18 himſelf the lole 
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cauſe—and all events and+ created cauſes, or what 
our author improperly conti: ders as cauſes, are 
| kriftly {peaking effects pt oduced by him who 18 
the absolute and only ce of all L effets. And ik 
he be the abſolute cauſe of all, he is the abfolute 114 
cauſe of all evil, moral as well as phyſical—even 1 
of the blackeſt and moſt horrid crimes that are | 
committed, though throughout the Bible he 
commands men to avoid moral evil, and to his 1 
commands annexes awful threatenings againſt Wt 
thole who violate his commands, and hath, in 24 Wi 
various in ances, poured his judgments on draul- 1 
gre ſſors even in this world. | 
But can it be right thus tifhonorably to Think 
| of that Being who 1s rectitude itſelf ? "ORE = | 
the molt holy of all the cauſe of unholineſs! = _ 


What! the beſt of all beings the abſolute cauſe k — 

the worſt of crimes! What! a wile, jull, and : | | 
| mercitul God, command men to avoid moral evil, 7 
pet cauſe them to commit it, and then pour bis 4 


: Judgments on them for what he obliged them tio 8. | 
do! But lo it is om our author's hy potheſis, and 1 
ſo it muſt be, unleſs God be capable of knowing | 1 
| tuture events on the principle ot libert7ʒñ 1 
I have already obſerved that Mr. C. repreſents 
Prescience as being gredeterminabion, and that it is 
truly nothing but predetermination, yet, p. 64, he =_ 
calls it a divine attribute, and p. 67 and on, he e bw. 
ſpeaks of it as being foreknowledge, or a fore- = 
fight of future events; (ſuch is the conſiſtence of 
our author) : The latter I conceive to be juſt, the 
two former remote from truth. Foreknowledge, 


3. or a foreſight of future events, being diſtin&t from 

nat WM the act of predetermining their exiſtence, and _ 
om BM from the attribute or fac ulty by Which they are 1 
2 25 boreſeen, The knowledge ol the dvi ine Preſche | 
25 e 
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ence we derive from the Bible only ; ; for without 
Revelation it could not have been known that it 


exills; and it we a:lmit_ its exiſtence on the au- 
thority oi the Bible, it is juſt. that we ſhould admit 


what the ſame book a wn ts . the part | 


before us. 


Now the Bible no where tells us that preſcience 
implies, neceſſity, but in a variety of places evi- 


dently declares the contrary by aſſerting human 


liber rty: For where liberty exiſts neceſſi: y cannot. | 


Benhadad God appointed to utter deſtruction, 


and blamed Ahab and deprived bim of life for not 
deſtroying him. Mr. C. by telling us that all 
events are pre- ordain cd by God, tells us he pre. 
_ ordained that Ahab ſhould ſpare Benhadad, but 
- God, by telling us he appointed him to utter 
deſtruction, and by blaming and depriving Ahab of 
life for not deſtroy inghim, tells us he did not pre- 
_ oidain that Ahab ſhould ſpare him. Leaving our 
author to adjuſt theſe propoſitions, I aſk, did God 
cauſe Ahab to ſpareBenhadad ? What! appoint him 
do be utterly deſlroyed, yet preſerve him by cauſ- 
ing Ahab to ſpare bim, ſo that he could not de- 
ſtroy him, and then blame and deprive Ahab of 
lite for not deftroying him! How grolsly abſurd 
and highly dimonorabie the ſuppoſiiion! Rather 

js it not undeniably evident that Ahab was an agent 
and poſſeſſed power not only to ſpare Benbhadad 
but to have deſtroyed him? Otherwiſe blaming 
and depriving him of lite would have been altoge- 
ther unjuſt. It follows, that God foreknew this 
event on the principle of liberty, and that preſci- 
ence does not imply neceſſity. A vaſt number of 
other ſcriptures might be produced which altert 
human liberty ; but as Ipurpoſe bringing ſome Or 
theſe to view after, I ſhall only obſerve further 
ure, the Bible i. afor ms us that nan 15 an acccun— 


62 9 


table being that he is to be account ble to God; 
that he is the {ubjzett of praiſe, blame, reward 
and puniſhment ; that he hath ſinned, and that 
God faves from and pardons fin. But on the ne- 
ceflarian Princip! e thele things cannot be true, as 1 
will be evinced in my next. It muſt be then, that | 1 
if preſcience imply neceflity, chele things are not | 
true; or that if they are true, preſcience does not 
| imply necellity, But even God himſelf abſo- 0 
futely allures us th ey are true, I therefore con- | | 1 
clude prefcience doth not imply neceility, and | 
that God is can: able of koreſeeing tuture events on 
the princip! ek liberty. | 
Mer. C. further afſerts © that on the principle 
gs liberty moral governin! ent © impoflible. 9 
But were not huntan ations known to God: 
till. perfor: et he would then be capable of go- 
vermns the world, 50 CON ig mankind in be- 
ing, giving them Jak YEW arding the. obedient, 
© lle ring par io; f1 0 ek 12S returned to their al! egi- 
NCC; aflording dem more aids 10 cuablo them to 
return; mak: Te inch happy as did l, and punih- 
ing at pleaſure thoſs who did not, In the page 
laſt cite +. Our author fait E may challenge 
any libertarian to ſhew conkfte nity with his own 
ivitem how the n ORD rule the mind of man 
10 a8 etiher to reltrain from vice or lea to virtue.“ -- . 
Dur reply 15, by moral inen But on the | 
neceſlarlan priacipl. it is not poſhble to efect it | Y 
n anz way whatever, for ac cording tio t tas Prin- 
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eile virtue and vice have no exiftence, and the 1 
uind cannot e me led Hom nor toa non-en- . 4 
4 map 75 | 5 1 
i = But it not being my intention . the ii 
ö 5 objet tions advance: by Hur atther agäiuſt liberty, a 
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expect I call! in my next call your attention to 
that which is of the utmoſt importance 11 the de- 
bate: : and with reſpect remain, 


Deir SIR, 
Yours. 


| 
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ning point between the neceſſatian and the liber- 


tarian, being, whether human actions are neceſſary 
or free; 1 ſhall in this addre eſs confine ny atten- 
tion more particula rly to it. Mr. Crombie tells, 


p. 238 — The doctrine of neceſſity maintains 
9 % chat there 15 only one agent in nature; that all 
our actions are Primarily aicrbable 10 iin; 


and that every event which takes place reſults 
„ from his ordination and appointment. AY 


13, he ſays — © Neceſſity aſcribes every event 
„ to the Supreme being as its great aud original 
* cauſe; and teaches that all other agents are 


66 merely eee in his hands. Hence it fol- 


© lows that the Deity is the cauſe not n'y of all 


0 the virtue but likewiſe of all ti 1e vice which 18, 
* has been, or ever. will exiſt.” — And p. 263, 
he he neceffirian believes that the pie'y. of 
es Daniel and the perſidy of Judas arole necella- 


6 Lily trom the ſituation in which their maker 
+ originally placed t them,” | 


19-2 


Jo that according to our anthor all human ac- 


tions are unavoidably neceſſary. But this the- 
| Hbertarian denies and contends that they are tree; 
which is right can be determined by the Bible 

only — a book, which is by libertarians, * believed 7 


to be of divine Origin, and according to the ne 
cellirian must be ſo. For it all things originate 


in God, it mult be that. the Bible Criginates in 


him ; aud that the lacred penmen were inſpired 


And impe! led by nim to write every fen ence and 
| ly able contained in it. To this Book our author | 


has recourſe. I will follow his example. In 


ſcripture,” ſays he, © the Deity is uniformly re- 
” preſented as directing all things by the counſel _ 
„ol his own will, and fore-ordaining whatſoever 
comes to paſs.” p. 81. That God worketh all 
things according to tie counlel of his own will 
we find in ſcripture — that he bath fore-Oordained 
whatever comes to paſs in the Catechiſm. — It 
was the will of God to create manga free agent, 


and the counſel of his will to treat him as ſuch; 


and his cond: &t towards him is correſpondent is | 
his will. Our author, to derive advantage rom 
this text, muſt evince its meaning to be, (which 
he 1s incapable ot doin; g). it was the will ot God 
that all human actions thould be juſt what they 
are, and that he worketh all tungs fo reſpecting 
men as that they cannot poſſibly att otuerwile 
than what th; ey do. Ihe tollowing patlages ne. 
produces to ſhew the laune events _— alcr Davie 0 
God and men. ff Livill give you,” Lay: S God, © 


heart to know that Lam the Lord: 
* ſhali be my people, and i will be their God!: 


„% And they {hu urn unto me witi nav; whole 
„hear I WII give you a new Heart — work out 


your e tr iti Gantt 


Aud = 


Nat Wor keth un 
you, &c. &c.“ Puaroau NAIUCUECU ils heart: 


i 


3 20 


5 « God erdened bis heart.“ He ad ids, It 14 


© needlels 0 multiply citations to ſhew that the 
% ½ ſame events ale aſcribed at once to God 
„and man. In what ſenſe it may be aſked are 
* they alcribable o both? A libertarian would 
* an{wer that they are to be attributed to the De- 


* ty, as he originally conferred the powers of 
M0 thinking, willing, and acting, and next, or 


« rather chiefly, to man, as he bolleſles the faculty 
* of freely exerciſing theſe powers.” p. 83, 84. 


If Mr. C. will be ſo indulgent as to grant us I- 
| cente to anſwer for ourielves, we ſhall be quite as 


much obliged as by his anſwering for us, and re- 


| preſenting us as laying juſt what he pleaſes. To. 

The Bible informs us not only of God's pro- 
miſing to give man a new heart, but allo of his 
commanding man to create in himlelt a new_ 
heart, Ezek. xvii. By theſe figures we are to 
_ underſtand, not the creating the natural powers 
ot man, but renovating of them after they are 
created and degenerated — and this is effected by 


God's preſenting things 1 in their true light to the 


| underſtanding, and by man's paying proper atten- 
tion as an agent to thoſe repreſentations, ſo as tio 
be Q 1enovated by them. By God's working in 
perſons to will and to do, I judge to be meant his 
continuing to extend his influence to them. By 
their working out their falvation, their continu- 
ing to pay attention © thoſe HY RE ſo as to be 
enabled by them to conform to the requiſitions of 
the Golycl. conceiving the attention of mani as an 
agent to the Operations of God on him as neceffa— 
I; order tor him to be renewed and enabled 
by them to contorm to the req:1ſiions of the 
Go! K el by no cans makes ſalvation to be of 


Works : tor man aving ſinned and being loſt, the 
idea of his! being ſaved 1 in any way but by grace 18 


(21 ) 


unscriptural, unphilosophical, and in the nature | 
of things impoſſible. But though men are not — 9 
ſaved for conforming to the requiſitions of the 
| Goſpel, yet it is evident from the Bible that it 


is not the picaſure of God t to fave them without | 
it. | 


- — — 


Mr. C. fays, 66 Events are only immediately 
alcribable to the will of man, and ul'imately to 1 1 
be referred to the divine agency. For they are a FR * 
in theſe paſſages ſaid to reſult from human voli- +. 4 
tions and voluntary agency, while theſe voli- 
tions themſelves are attributed to the influence | 
and operations of the divine Being.” p. 82. 
By the influence and operatiop here ſpoken of, 
we are to underſtand iv res:$/6le influence and oẽ. 
ralion, ſeep. 86. But events produced by the 
irreſiſlible influence of God can be aſcribable to 
none but himſelt. Telling us they reſult from 
human volitions, and therefore are immediately 
alcribable to the will of man, and telling us at the 
ſame time that theſe volitions are produced by ir- 
reſiſtible influence is trifling. That men are not 
_ obliged to embrace religion, contrary to their 
wills; that they chooſe to embrace it 1s readily 
Ale but their being, according to the doc- 
trine of irreſiſtibility unavoidably zmpetled to 
chooſe it, their volitions are no more free than the 
beats of the pendulum of a clock; and if their 
1ews, volitions, and actions, are produced by ir- 


8 | relillible influence, men are nothing more in re- 
1 ligion than inſtruments. This indeed our author 
= Y acknowledges, p. 137. But religious characters, 
1 HK + well as others, ate to be judged. We, ſays : 
e nn apoltle, including himſelf and brethren, *muſt | 
+: all appear before the judgment feat of Chriſt, 
ef 1 tha! every one may receive the things done in his 
1 body according to h at he. hath done, whether it 
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be good or bad.“ From which i it 18 evident, they 
are not irrefiſtibly impelled to att, but agents aft 
ing freely. For the idea of judging an inſtru- 

ment, a mere machine, is not only abſurd, but 
abſurdicy itſelf, Belides: according to this "Jac: 
trine, thoſe who have lived long in ſin prior to 
| their renovation have reaſon to ſay, It was owing 

to God's not extending his irreſiſlible influence 


Sh tem before that we {ſpent ſo many years in ir- 


religion and vice ;” and thoſe who after being 
3 become el to the power of rel1- 


gion, and attend the preaching and other means 

ol grace without profiting, may lay, It is owing 

Boy 
to God's not putting irreſiſtible efficacy into 


* the means :” and even ſuch et them as fall into 


groſs immoralities, and continue in the practice 
kor lome time, may ſay, * It is owing to God 4 
* withholding his irreſiſtible influence trom us:“ 
and alt who live and die uurenewed, may in a fu⸗ 
ture ſlate of torment juſtly ſay, “ It was Owing to 
God's not extending his irrefiſtible influence to 
* us that we were n-t renewed and ſaved.“ So 


: Fe all by this doftrine are rendered excuſable. 
But blame exiſts, and the Bible places it not on 


Cod but Man. ** All the day long I have ſtretched. 


forth my hands to a diſobedient and gainſaying 


„pcople.“ * Ye will not come to me that ye 


% might have life.” © O Jeruſalem how olten 
„ would I have gathered you, but ye would not” 


— Ye do always reſiſt the Holy Ghoſt”—< O 
thou wicked and flothful fervant”'—* Ye have 
forſaken me! “ God ſent bis Son to bleſs you 


«6 


in turning away every one of you from his ini- 


55 quiiy.— “ T luis is the condemnation, that light 


is come into the world, and men love darknels 


„rather than light, &c. &c. By God's harden- 


ing che heart, nothing more can be meant than 


(-:23-: } 


his withholding ils moral influences, after his 
prior influen. es had been pe? ſeveringly reſiſted, 
and leaving man to himſelt, Were God ir. a de 8 
rett and ablolute way to harden the heart, man 
would not be culpable. But Mr. C. atter allow. 
ing that on the neceſſarian principle the Deny is 
the cauſe of * all the vice which is, ever was, and 
ever wil exiſt,” p. 197, tells us, with a view 
perhaps to bring his opponents into the ſame em- 
barraſlment with himſelt reſpecting the exiſtence 
of moral evil, e that permithon is the ſame as or- 
dination: As there! etore,” ſays he,“ the po . 
* ers of body and mind by which every agent 18 
* capacitated to do good or commit evil are ulti— 
3 aſcribable to the Deity, and as their ope- 
* rations were foreſeen by him, I muſt contend, 
© that in the divine Beingordination and permiſ- | 
* ſion are one and the ſame.” p. 140. God's 
creating the powers of man and loreleeing their 
operations by no means prove ordination and per- 
miſſion to be one and the lame thing: nor can it 
be proved any way whatever. For ordination and 
permiſſion are ſo maniteſtly dittinet and oppoſite, 
that both cannot exiſt. Permiſhon means nothing 
more than God's leaving man to the free exerciſe 
of his moral powers, and ſuffering him to commit 


5 moral evil. But ordination means that he ap- 
a pointed and unalterably fixed all human actions, 
) lo that the moſt attrocious crimes committed by 
5 men are unavoidable. - 
: Permiſſion repreſents man as an agent, d 
; tion as an inſtrument. Man being according to 
5 permiſſion an agent, is a proper ſubjeét to be 
N juaged; but being, according to ordination, only 
5 an inſftrument—a 1 mere machine, can no more be 
n- 

a proper ſubject to be judged chan a watch or a 
an 


* indmill. 


„„ 


come. 
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© pardoned. 
but a very important difference between ordina. 
tion and permiſhon. The perion that can deny 
this, may tell us next there is no difference be- 
twixt light and darkneis. In the page laſt quo- 
ted, Mr. C. ſaith further, If he (God) had not 


_*< Jent to divine ordination.““ 
reaſoning like a neceſſar ian philoſopher; for on 
that principle moral evil has no exiſtence, and if 

no moral evil exiſt, God never willed the means. 

by which it muſt exit nor did he ever will that it 


tion reſpecting its exiſtence is equiva alent to the di- 
5 vine ordination muſlbe abfurd. Reprelenting that 
.Gud-ordoined the means by which moral evil. WM. / 


| to the pers eus 04 lree ens, ü muſt be 3 
man Was r el With moral powers capable not 


(6 


Man's ſin, according to permiſſion, is ju ly 
chargeable on himlelf, and he is deſerving of 
blame and puniſhment ; but according to Ordina- 
tion, being only a machine. the fouleſt crimes he 
commits cannot be laid to hg charge, nor can the 
Deity himſelf juſtiy puniſh, nor even blame him 


for any thing he does. 


Man, according to permiſſion, having tant 
needs the pardoning mercy of God ; but accord. 
ing to ordination he does not, having no ſin to be 
There is then ſurely not only a real, 


6 willed moral evil to exiſt. he would not have 
* ordained the means by which it muſt exiſt, and 


„the ordination of the means by which it is pro- ; 


1 neceſlarily implies he willed its produc - 
tion. Lut divine volition is oby ioufly e equiva— 
This is by no means 


ſhould exiſt, conſequer ) lay ing the divine voli- ö 


muſt exiſt is degrating to his wildom, as it repre- 6 
ſents that he ortl.in ed means to obtain an end WM 


Which was bloluse ly prevented.by the means he MF © 


orda: mech; 1600 101 Se te. 4 Of producing moral | 3 WW 
evil. renders us e Rillen. 2 11 i! mY 17, Ile. According 


tion to popular capacity. 
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only of Sag but diſobeyi ing, without invinci- 


ble force; that the exiſtence of moral evil was 
poſhble, alfo that it was not the will of God to 


prevent but to permit it. For, were he by his 
omnipotence invincibly to reſtrain man from it, 
and to impel him to obedience, he would by 1o 
doing reduce him from an agent to a machine— 


_ deſtroy his own eſtabliſhed plan, and be at vari— 
ance with himſelf, Had God willed the exil- 


tence of moral evil, as Mr. C. afferts, and or- 


dained all human actions, and ſo made man a 
mere inſtrument, moral avi could not then have 
exiſted, nor can it poſſibly exiſt on any other 


hy potheſis but that of free agency and permiſſion. 
So that according to our author's own aſſertion, 
were it jut, it muſt be that man was created a free 


agent, and that moral evil exiſts not by ordination | | 
but permiſſion. _ 


Mr. C. ſays, p. 81, 8a, with regard: 1 to thoſe 


ſcriptures which afcribe certain actions to the 


agency of man, it may be proved“ the phraſeo- 


** logy there employed i is adopted in accommoda- 


The language oft 
6 * ſerip! ure is fuited to common conception. 


le Sun rißes and sets.“ 1] preſume therefore, 


* that when man is ſaid in ictpture to will, to 
60 chooſe and to akt, thele expreſſions are to be ta- 


ken in the popular acceptation, the cauſes of 00 


willing and chooſing not being conſidered,“ 

According to this repreſentation, men mo 
of themlelves as being agents, but they were as 
much miſtaken in this as they were reſpecting 
altronomy. For inſtead of being agents, they 
were in fad only inſtiuments; and though their 
conceptions were ſo grols!y ETFOREOUS, God, in- 
flead ot convincing il lem of : their error in his 
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word, addreſſed them by way of accommodation 
in language {ſuited to their concepfions, though 
directly oppoſite to truth. I ſhall now preſent to 
you ſome of thoſe tcriptures which aſcribe agency 
to man, from which you may judge whether he 
be really an agent, or whether be be, notwith- 
ſtanding, only an inſtrument; in other words, 
whether human actions be neceſſary or free. 
Throughout the Bible we find its great Author 
dehorting man from ſin, and commanding bis 
obedience; threatening to puniſh tranſgreſlors, 
and promiſing to reward ſuch as conform to his 
Tequiſitions. Were it Juſt to conſider theſe 
g threatenings, commands, &c. as being invinci- 
ble motives impelling men to virtue and piety, | 
_ (which I by no means admit) it could be fo but in 
a limitted degree, there being many who are not 
virtuous and pious, nor could: they even on the 
neceſlarian principle, thus influence any but ſuch 
aus God had ordained they ſhould. And if all 
mankind be merely inſtruments in the hands 
of God, the reward promiſed and puniſhwent 
: threatened have reſpett to none but ſuch ; but 


inſtruments having no action of their own, 8 -Y 
nothing to be rewarded or punished for: And the 


idea of God's puniſhing inſtruments for what he 
himſelf did by them, is altogether inconſiſtent 
with juſtice. The reward is promiſed to none 
put ſuch as are righteous in this world; but if all 
the human race are to be ultimately happy, as 
Mr. C. repreſents they are, then the reward be- 
longs to all, and will be enjoyed by all deſcrip- 
tions: It may be juſt to add, that it the ſons of 
vice be invincibly impelled by God to purſue > ſuch 
conduct as neceſſarily involves them in miſery, it 
mult be erer to . that the mo vile and 


_ wretched on earth will be the moſt happy in hea- 
ven, and enjoy more there than the moſt virtuous. 
to compenſate for their greater ſufferings here. 
and in hell (if you pleaſe in purgatory) hereafter, 
prior to their being taken from thence to bliſs. 

A few particular paſlages ſhall follow this brief 
ſurvey of the Bible in general. We read in Gen. 

Chapters 2, 3, 5, that God commanded Adam 

not io eat of the tree ot knowledge, and threat- 
_ened him with death if he did; that Adam viola- 

ted the command — that God for it palled ſen- 
tence of death againſt him, and finally executed 
it. Vet according to Mr. C. it was not tis will 
that Adam ſhould refrain, but that he ſhould eat, 
and he invinciby impelled him to do it fo that he 
could not poſhbly avoid it. Is not this clearing 
Adam and charging God with inſiucerity, dupli- 
city, and injuſtice! But the libertarian hypothe- 


L ſis acquits him from the awful imputation, ſup- 
E ports his honor, and lays the blame onthe traufgreſ- 
5 ſor. In Jolhua we find that Achan was comman- 
˖ ded, with others, not to take of the ſpoils of Je- 
* richo — that he diſobeyed the command — that 
E the anger of the Lord was kindled againſt him — 
IE - that he ſutlered a part of their army to be defeated 
wt by the men of A1— ordered the offender to be put 
nt 


do death, &c. Now according to Mr. C. what 
does this hiſtory exhibit but a Fre of deception 
all } and cruelty. God commanded Achan not to take 
as | of che ſpoil, yet at the ſame time he choſe he 
C- MF {hould, and invincibly obliged him to do it! Then 
p. be pretended to be angry, and to manifeſt his dif- | 


of pleaſure by ſuffering a part of their army to be 
ach deteated and ſome of them to be {lain by their 
„10 enemies — by telling Joſhua they had broken his 
and covenant — commanding the tranſpreilor to be 


Ibe thing here ſpoken of was idol-worſhip, which 
God ablolutely prohibited, and puniſhed the idol 


0 


detected and put to death, yea, even to be burnt 


with fire. But betore the libertarian poſition 
this horrid ſcene ot hvpocrily and cruelty retires 5 


1ſt of Samuel, 15, Saul was commanded to go 
and de ſtroy the Amalakites and all that appertained 
to them ; but he deviated from he Commune By 
ſparing Agag and the beſt of the Cattle, for which 


the kingdom was rent from him. Jer. 42, God 
commanded Johanon and ihe remnant of the peo- 


ple that were left in Judah not to go to Egypt: 


promiſed them his favor it they followed his 
command, and threatened them with utter def- 
truction it they did not: notwithſtanding which. 
they went down to Egypt. In both thele places 
1 might remark as before; but I paſs on to Jer. 
xliv. 4. I {ent unto them all my prophets, ſaying, 
Oh do not this abominable thing that I hate!“ 


aters wich captivity for the repeated commiſhon. 
of it. Now as he commanded them not to wor- 


ſkip idols, and calls it an abominable thing, can 
it be right to think that it was bis will they ſhould 
worſhip them? And as he by all his prophets 


publicly intreated them not to do it, can it be juſt 


io believe he ſecretly moved and invincibly obli- 


ged them to do it; and then puniſhed them for 
doing it? Should we not loudly exclaim againſt 


the man that is guili'y of ſuch conduct and at once 


conclude him to be hypocritical and unjuſt? And : 
ſhall we charge ſuch conduct on the molt ſincere 


_ of all beings, who is rectitude itſelf ?- But had 
Goch neither commanded nor intreated them to 
avoid idolatry, can it be reaſonable to ſuppoſe the 


great Supreme of all, who polleſſes tne higheſt in⸗ 
telligence, is jealous of his honor, and declares he 


through the Old and New Teſtament he prohibits 


(."29- 


* 


will not give his glory to another nor 
His praiſe to graven images, would prevent 
his intelligent Creatures from worthiping 
himſelf; from acknowledging his ſupremacy, 


heir ſubmiſſion to dependance on, and de- 
13 in him; and move and oblige them to 
form the figure of 2 man from the ſtock. of a tree 
and then to fall down and worſhip it, to pray unto 
it, and to lay“ deliver us, for hou art our God?“ 


Yet according to- Mx. C. he is the author of all | 


tie idolatry, even the groſſeſt and molt licentious 


that has ever been committed in the world, though 


It and declares by an apoſtle that idolators ſhall 


not inherit his lere Jonah was commanded 


to go to Nineveh, but he went to Joppa. Did 


Joni himſelf think he was impelled by God to 
violate the divine command ? No, a They that 


+ obſerve lying Vanities „ faith be, * forſake 
their own mercies.” From the pallages produced 


31 18 evident that the particular tranigrefiors ſpo- 

ken of in them were commanded to att differentlx 

from what they did; but according to Mr. 3 
God) ordained that their conduct ſhould be juſt 


what it was, and he impelled them to it, ſo that 


he ordained they ſhould att one way, but com- 


manded they ſhould act the reverſe, Thus he or- 


dained that Adam ſhould eat of the interdicted 
tree, but commanded him not to do it. He or- 
dained that Saul ſhould ſpare Hagag and the beſt 
of the Cattle, but commanded he ſhould deſtroy 
them utterly ; and fo ok all the reſt: Now it 1t 
were the will of God and he ordained they inould 


act jult as they did, and he invincibly impelled - 


them to it, can you tell me for 5 05 purpole It 


was he 1 their ſo acting and Commanged 
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them to ac directly contrary ? Not that le might 
have juſt occaſion to puniſh them ſurely ! This 
more properly applies to a tyrant than to a God. 


of infinite compaſſion and boundleſs benevolence. 


Beſides, puniſhing them for what he himſelf 


obliged them to do would be unjuſt and crüel. 
However accord; ing to this hppotheſis, 1. e. if it 


is the will of God and he ordams that men ſhould 


violate his commands, and he obliges them to 1t 


Jo that they cannot poſſibly avoid 1t—it cannot be 


heir duty to obey thoſe commands any farther 


than they do. But both reaſon and revelation. 


militate againſt this hypotheſis. When an intel- 


iigent and good man commands his ſervants to 
avoid this and do that, is it not reaſonable to think 
it is bis will they ſhould obey his commands? 
That there is a poſhbility of their doing it? and 
that it is their duty to do it? And is it not 
reaſonable fo to think reſpecting the commands of 
ihe Moſt High ? eſpecially as he threatens evil to 
luch as tranſgeſs his commands, and promiſes good 
io thoſe who conform to them. But the Bible is 
deciſive on this head. O that thou hadſt heark= 
d ened to my commandments ! ! Iſa. xlvin. 19. 
Only admitting God to be ſincere in expreſſing | 
theſe words, do they not imply 1 it was his will that 
the Jews ſhould have hearkened to his commands, 
that there was a poſſibility of their doing it ? and 


that it was their duty? James iii. 10. © Out of 
the ſame mouth proceeds both blefling and cur- 


ah ſing—theſe things ought not to be.” That is, 
_ perſons ought not to violate that command which 
laith, Curſe not, but to obey it. Matt. xxiil. 23. 
Our Lord told the Jews they had © omitted the 
© weghiier matters of the law, judgment, mercy, 
« and faith ;” and adds,“ theſe ye ought to have 
done,” Here our iutellible Redeemer allerts that 


A 


77 
3 
* 
| 
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the very perſons who violatet theſe commands 
ought to have conformed to them; not that they 


ought in future, but that it was their duty to have 


done it inſtead of violating them, conſequently, 
in his view they were not inſtruments impelled by 
God to deviate from them, but agents ; and that 


it was poſſible and duty to have obeyed them. 
Matt. xxv. 27. Thou oughteſt to have put my 
money to the exchangers'—lt therefore was his 
duty, though he hid it in the earth. From theſe 


ſcriptures it is eviden then that men are not in- 
ſtruments impelled by God to tranſgreſs his com- 


mands, but agents poſſeſſing a power to conform 


to them, and that it is their duty to do it. You 


will permit me to lay before you a few other paſ- 


ſages which aſcribe agency to man. Prov. 1. 24. 


to the end- Becauſe ye have ſet at nought my 
© counſel, and would none of my reproot, IWIII 


laugh at your calamity, I will mock when your 


fear cometh,” &c. &c. Does this look as 
though God obliged them to reject his counſel and 
reproof? Rather does it not repreſent them as 


agenis, and that hey might and ought to have paid 
attention thereto ? IIA. i. 2. © I have nouriſhed 


and brought up children, and they have rebel. 
led againſt me.” But had they been merely 
_ inſtruments invincibly impeiled by him through 
the whole of their exiſtence to do his pleaſure, it 
_ would have been impoſſible for them to have re- 
belled againſt him: it mult be then that they were 


agents. Ver. 14. © Your new moons and ap— 
pointed feaſts my foul hateth.” But it God 


_ obliged them to obſerve their new moons and 
appointed teaſts, or rather done it himielf by them 


as inſtruments, could it be true that he hated it? 


Eck. vii. 8, 9, * I will pour out my fury upon 


( 32.) 


„ thee, and will Nee e thee for all thine 
« abominations,” &c. &. What! a juſt and 
merciful God pour out his fury on inſtruments, 


for doing what he impelled them to do, fo that 


they could not avoid it! As well, and with as 
much reaſon might „Ou pour Out your fury upon 
your horſe and puniſh it cruelly tor going the way 
you directed and oblige: him to go. James i. 


13. Let no man lay when he is tempted, I am 


% tempted of God; for God cannot be kap 
„ted with evil, neither tempteth he any man. 


The obvious meaning ot the laſt branch is, that 


God doth not ſeduce, nor do any thing to incline 
man to commit Sant evil: certainly then it can- 


not be that he doth more than this-that he moves 


and invincibly obliges any man to do it. And men 


here being commanded not to lay they are temp- 
ted o it by God, they ought not to ſay they are 
impelled to it by him. A var iety oft other paſſa- 5 
ges might have been produced in proof of human 
agency, which, tor the fake ot brevity, and to 


avoid treſpaſſing too long on your patience, I ſha}l 


omit, and oblerve, that it God be the only agent 
in nature, and all other agents are merely inſtru- 


ments, or to drop Mr. C. 's ſoliciſm of God's be- 


ing the only agent, and there being yet other _ 


agents, and thoſe other agents being merely in 


ſtruments, ſee p. 137 & 258. ik I ſay, God 1s the | 


only agent in nature, and all men are merely i in- 
ſtruments in his hands, invincibly impelled by 


him, every moment to att as it is his will they 


ſhould—the actions performed by them as inſtru— 
ments are not theirs, but firictly and philoſaphi— 
cally his: their being intelligent, and choyuling 
the actions it is the plealure ot the agent to per- 


form by chen m, by no means in alidace this propo- 
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fition, For if their views, ſentiments, volitions, 
and actions, are a produced by invincible force, 
they have no action of their own, nor can they 
have any more than an inſtrument in the hand of 
an artiſt, or any piece GI machinery whatever. 

Aneceffarian, by telling us with 4 view to favor 


his ſentiment chat men chgote (heir Own actions, 
deprades bhimſell, and trifles with his opponents; 


not to lay, inſults their under ſtanding: for on 
his principle, they have no action of their on 
to choole, and their volitions are unavoidable, 
both being effetted by irrefiſtible torce. Now, 
according to this hypotheſis impartially ſtated, it 


is clear that inen are not—caunot be accountable 
beings cannot be the proper ſubjctts of praiſe ' 
or blame—rewards or puniſhments there can be 
no ſuch ting as ſin in exiftence—no falvation _ 


from ſin, nor forgiveneſs of it. For if men have 


no actions of their own, they have nothing to be 
accountable for—nothing to be praiſed or blamed. 
 —rewarded or puniſhed for. And if they are 
merely initruments, nothing but machines, they 
are altogether incapable ot {inning ; and if they 
never ſinned, they do not ſtand in need of ſalva- 
tion from ſin, nor forgiveneſs of it, To talk of 


faving from and forgiving that which bath no ex- 
iſtence is void of fenſe, So that Mr. C.'s hypo- 


theſis deſtroys accountability, ſupercedes praiſe, 
blame, rewards and puniſhments—annihilates fin, 
and expels ſalvation from {in and forgiveneſs of it 


from the world. But the Bible tully evinceth 


the exiſtence of each, as I ſhall briefly ſhew. _ 
Of accountability—** For we muſt all appeai 
before the judgment ſeat of Chrifl, that every 


one may receive the things done in the body 
according to that he hath done, whether it be 
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thou ſhalt have praiſe f the ſame.” 
© 3. Well done good and faithful ſervant.” Matt. 
XXV. 21. 5 
Ot biane— Then began Jeſus to d che 
cities wherein moſt of his mighty works were 
* done, becauſe they repented not.” Matt. xi. 
20. 0 thou wicked and Hothful ſervant!“ 
: Matt. xxv. 20. | | 
"UE e Chriſt will reward every man 
. according to his works.“ Matt. xvi. 
is your reward in heaven.” Matt. v. 


: ( 34 3 


* good or bad.“ 2 x Cor; v. 10. Every one of 
Aus ſhail give an account of himſelf to God. 
Rem. xiv. 12. God hath appointed a day in 
* the which he _— Judge the world, 7 &c. Acts 


xvli. 31. 


Of y raise“ Do that which is good, and then 


99 


Rom. xm. 


Of puntshment—V arious inſtances we have of 


God having puniſhed ſinners even in this world ; 
as his drowning the antideluvians—burning the 
inhabitants of Sodom deſtroyiug a great number 
of the Iſraelites in the wilderneſs, &c, &c. And 
finally vengeance will be taken on them wm. 
 * know not God, and obey not the Goſpel.” 2 
Thel. i. 8. * And all on the left hand of Fg 
= judge will be obliged to go into everlaſting pu- 


** mſhment,” Matt. xxv. and cloſe. 


Of sin. — We have ſinned againſt the Lord. 
God, we and our fathers.” Jer. 11,25. ©It 
«© we ſay we have not ſinned, we make God a liar. 

1 John i. 10. If any hypotheſis ſay men have 

not ſinned, it makes God a lar : but Mr. C.'s 
; nypotheſis ſays men have not ſugied ergo, Mr. 
C. 's hypotheſis makes God a liar.— We have all 
* {inned and come ſnort of. the glory of God. . 
; Rom. 115,28. 
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Luke vii. 47. 


been in all ages that they were age ne; ard Dr. 


(35) 


Of Salvation % rom zin —“ He ſhall ſave his 


„people from their fins.” "Matt. 1. 1% his 
1s a faithful ſaying, &c. that Jeſus Cirift came 
into the world to ſave finners.” 1 Fim. 2 

Bur neceſſity ſays it is nat a faith , but a kalte 

* fa\ing—* Behold he L-mb. ot! öde that takerh 
away the ſin of the world.” John. i. 29, 


Ot forgrueness—* Who is a God like unto thee, 


* that Sage p iniquity,” &c. Mich. vii. 18. 


„% Her 


ins which are many are torgiven her.” 


bs through his blood, even the forgiveneis. Of lins.“ 
Col. 1. 14. Theſe pallages not only evince the 


particulars above-mentioned, but man agency 
allo; it being impoſſibie for them to exiſt on 
any other principe. You will now judge and 
conclude reſpetting the import of the {criptures | 
produced in this addreſs, as appears to you moſt 
eligible. In my opinion they evidently prove 


that men are not merely inſtruments, and their 


actions nece ſſary, but agents, and that their ac- 
tions are tree, not in the eſtimation ot the vulgar 
only, but really ſo, and that in the eſtimation even 


of God himſelf. 


It Mr. Crombie think be can fairly explain 
them, ſo as to make it appear they mean the con- 
trary, he is invited to do it. My opinion is by no 

means enervated by his aſſertion already quoted 
where he tells us © It may be proved that the phra- 


'TY 


ſeology employed in thoſe ſcrip.vres Which aſ- 


pular capacity, and that che language of ſcripiue 
is ſuited to common conception.“ p. 81. The com. 


mon conception of che g generally of mank1..d 1:5 


t} A) 


Priefily lays "9: Fe does not think the laured WII 


la whom we have redemption | 


cribe agency to man is an accommodation i0 h 


(36 ) 


ters, ſtrictly ſpeaking, were neceſſarians, and 
2 chat very probably had they been interrogated 
on the ſubject of neceſſity, they would have an- 
© {wered in a manner unfavorable to it.“ Illuftra- 
tion of Philoſophical Neceſſity, p. 133 This, 
though very honeſt and candid in the Dottor, does 
not look with a favorable aſpet to his ſentiment. 
as a neceſſarian, for it the ſacred writers were not 
2 neceſſariens they were libertarians, and believed 
thatgGOd inſpired them to wiite allerted liberty, ſo 7 
that according to the Doctor's own conceſſion, the 
Bible, even in the opinion of its ſacred penmen. 
does not evince neceſſity bu liberty. And it may 
be juſt to think that they underſtcod the true im- 
port of what they wrote on this ſubject es well as 
our neceſſarian philoſophers; or any others who 
may ſuppoſe neceſſity ſupported by the Bible. 
Now according to Mr. C.'s own principle, the 
nen capacity and common conception of 
| mankind originated in God: It was he who com- 
pelled them to conceive that they were agents 
that they were ſinners, &c. though he knew it | 
was no ſuch thing, that: they were not agents, but 
wh merely inſtruments 1 in his hand, and as ſuch that 
they were incapable of ſinning ; ſo that the erro- 
neous conception he created in them, and what 
he obliges every libertarian now to believe—all | 
he tells us about man being fallen by tranſgreſſion 
from his original rettitude—all he ſays concern— 
ing ſin—h1s ſaving men from ſin—men forſaking 
ſin-his pardoning fin—reſpetting praiſe, Fang 9 
_reward and puniſhment, and whatever elie we 
| ſind in the Bible which afcribes agency to man 
the whole, I ſay, is a mere farce—a ſcene of de- 
luſion-yes, and God is its author! Not in con— 
ſequence of the pov Erty of Hanguage ſurely; ; tor a a 
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more copious language was ellcarial f ſor him thus 
to deceive his creatures, than hrit to have infor- 
mea them that they were merely inſtruments in 
his hands. But would it not be better to abſtract 
thoſe deceptive parts from the Bible, to caſt them 
from us with detellation as unfriendly and inju— 
rious, and only keep the remainder ! Or rather, 
would It not DE better to throw alide the whole 
book at once? For if io very conſiderable a part 
ok it, which is looked upon by chriſtians in gene- 
ral, as conſiſting of important realities, be dece 
tive and falſe, why may not the reſt be the ſame ) | 
Certainly, it God can deceive ns in ſo many in- 
Rances, he is capable of doing it in more. In the 


One part he as ablolntely ats that men! 


have 
ſinned, that he ient his Son to fave ſinners ; that 


he pardons ſin, &c. as he doth in the other, that. 
befide himſelf there is no God—that he is good 
and compaſſionate, and that all things are open 
and naked in his view: And if there be no truh 
zn the former, by what can it be proved there 
is any in the latter. And it what be ſaid of the 
divine preſcience is not to be relied on, it is im- 
poflible for any thing to be advanced wich cer- 
tainty from it. But necelity, by aſcribing all 
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11 things to God, extends its decepuon beyond the 
1 Imits of the Bible—it makes him the author of 
n 4 ail the deception! in the world; and holds him to 
i- WM view as the greateſt jugler in exiſtence ; ; not only 
13 8 as exhibiting x things to his creatures in a falſe light, | 
co WM but impellipg them to believe they are what he 
we | pretends them to be. 


A very diflerent repreſen- 5 
tation this of the Divine Being fromm that given of 


de- lum in the Bible, which intorms us he 1$ perſett ! 5 
45 {upcriative retlitude—that he 18 righte 22US_1n all 
his s Ways and holy in all his Works—-tilat ay] nis 


D 
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ways are truth itſelf that he commands his crea« 
tures to avoid fallity and deception, and ſtrictly to 


adhere to truth and every W here. condemns hy- 
pocriſy and lying. Can it then be juſt to believe 


he 1s that jugler—that father of deceit and lies 
which our author's doctrine repreſents him to be? 
Can it be right to think he is himlelf guilty of-.. 
that which he commands his creatures to avoid, = 
and fo leverely cendemns in them? Far, far de 


it from us thus diſhouorably and blaſphemouſly 


to think of ſo great and good a Being! Loblerre 
turiher, that it all things originate in God, and 
men are merely inſtruments in his hands, as ne— 
_ ceſfity teacheth, it muſt be thet all the books in 
the world oripinate in him. It was he that im 
5 pelled the different perions to write them—or ra- 
ther, it was he himſelt wrote the whole by them 
as iis infiruments ; as much thoſe of a ludicrous 
and lewd, prof ane and blaſphemous, ſceptical - 
and atheiflicat nature, as the prophecies in the 
Old Teſtemeut, and the Goſpels and Epiſtles in 
the New; therefore, I the books ever winten 
be ſide the Bible are as really the word and work 
of God, as the Bible itſelt. Now the Bible in- 
forms us that God, his word, and works, are 
truih : Deut. xxx. 4. Dan. iv. g7. John xvii. 
17: and according to the nece ſlarian principle, it 
is God himſelt who affirmsthis : it follows. that all 
the books ever written in the world muſt be true, or 
that neceſſity is falle. But various of theſe bo oksare 


entirely fabulous, therefore not true: ard thoſe 


Which afſert contraneties=thoie which aflert that 
God exiſts in one perlon only, and thoſe which 
aſſert that he exiſts in three perſous—thoſe which 
affirm that ſalvation is definite, and thoſe which 
contend tha: it is indefinite, &c. cannot all be 
true; conſequently, necellity 1s falle, I ſee no 
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way of fairly evading this, but by denying that 
| 


7 


God, his word, and wor ws, are truth; and could 
this he proved, then, did the Bible favor necel.- 
ſity, yea, did God in it affirm that it is the only 
true dottrine in exiſtence, it would not demand 
our aſſent, nor be rational in us to believe it. But 
being aſſured by God himſelf that he is truth, and 
that his word 1s the ſame, I am more diſpoſed to 
EF. believe him than I am to believe any kallible man, 
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; or ſet of fallible men, though philoſophers, Who 
A wy aſſert the contrary, ſhould any be bold 
enough to do it. And Lam perſuaded, and I think 
my perſualion properly founded, that the Bible, 
dhe word, the truth, of God, is fo far from eſta- 
7 bliſhing the neceſſarian hy potheſſis, that it hews 
+ _ down the poiſonous tree, body a and branches, and 
| evinces that of liberty. | 


And eſtabliſhing neceſſity by reaſon and phils: 
| ſophy without the Bible is, I think, 1mpoikble. 
Much has been ſaid about natural re! ligion—the 
light of nature, and the power and attainments of 
reaſon: a great deal has been claimed by anti- 
{criptural writers, and too much granted them by 
ſome chriſtian writers. Moſt, ik not all, anti- 
{cripture authors, ancient and modern, have 
known more or leſs of revelation, oral or written; 
= and many ot the latter have had the Bible to pe- 
rufe at pleaſure, and what they have judged to be 
in hermony with reaſon they have adopted, and 
then luppoled and repreſented it was attainable by 


realon. But this is not fair dealing: even ſuch 
f as have been educated in the belief of revealed 
; theology, and to whom it has been tor a ſeries of 
A years familiar, may think that more is diſcovera- 
ble by reaſon than in my opinion is. Had Mr. 


C. been conveyed in his infant tate lo a barba- 


2 


> 


40) 


rous and uninformed ifland, and there brought 
up without knowing there was any ſuch book as 
the Bible exiſting, and entirely ignorant of all“ 
theology, only inficufted by his attendant in phi- 


lolophy and aſtronomy, &c. &c. he mi gut, when 


matured, have perceived that inanimate bodies. 
cannot att without being atted on; that ſome ot 


them invincibly impel others of the ſame kind; 


but there being no analogy between inanimate and 


imelligent exiſtences, he could not have inferred 
3 ? E . 1 r Of IRS 
rom the one to the other: he might have diſco- 


vered that external objects, ideas, reaſons, argu- 
ments, &c. prompt man to ation, and aid Him 
in his determinations; but he never could have 
proved that they invincibly impel him, nor that 
ne does not polleſs a ſelf-determining power. He 
might have believed the eterniy of matter—that | 
| vegetable, animal, and retional beings have exiſ- 
ted in their ſpecies from everlaſting. Or from the 
accurate order of the planets; particularly from 
the exact and ſurpriſing evolutions of the Earih, 
and its aflociate the moon, the flupendous con- 
Hiruction of man, and the fitneſs of different ob- 
jects to each other, he might have thought they _ 
were. produced y. ſome _ great Intelligence, | 
er that each planet had a diilinct Creator. 
te might have believed in- the exiſtence _. 
et one God only, of two, three, thirty, or 
thirty thouſand, as did Cicero. Or, finding good 
and evil to be in. the world, he might have be- 
 Jieved in the exiſtence of two great principles, 
the ore good, and the author of all good; the other. 
evil, and the author of all evil, as did the Mani- 
Cheans. But had he been molt diſpoſed to fix on | 
one intelligent Supreme only, he might have be- 


ſieved him to be eternal, wiſe, and powerful; but 


he could not have known. whether he were ime 


_ ſearches and rejearches, it would not have bee 
in Bis pow er to have eſtabliſhed neceſſity—to "Wii 
found out and evinced there is but one agent in 


(40-3 


menſe or limited ; whether mutable or :mmnta-. 


ble; whether he poſſeſſed preſcienceor otherwiſe; 
| whether he were wholly benevolent, or but in 


Part. From the exiflence of good and evi“, he 


might have thought him partly benevolent and 


parcly malignant; he might have ſuppoſed men 
neceilary beings, and as luch, mcapable of ſin- 
ning; or that they were free, and from the irra- 


tional and flagitious conduct of ſome, that they. 
| had offended their Creator—that if they repented 
| he would pardon them, or that he would not, but 
punith them according to the demerit ok their 
crimes. On contemplating the dead, had the 
thought ariten in his mind whether they would 
ever be reorganized, and live in a f: ture ſtate, he 


probabiy would have been diſpoted to believe 


their exiſtence terminated in death. But after all 
his phitofophical reaſonings and theo: 1 


S 


"bo 


naure—that this agent acts neceilarily, and is 


therefore almſeif a nec eflary being hat men are 


only inſtruments—mere machines —that the vi- 
leſt of the vile are impelled by God to perpetrate 
their blackeſt deeds and moſt horrid crimes—that 
he is the abſolute author and ſole cauſe of all the 


fin committed in the world, and that ev erhath been 
committed that thoſe w ho {uffer leaſt here will 


be immediately removed 'rom this worldto a ſtate 
ol bliſs, and that ole who necefiarily ſuffer molt. 
here will be con eyed o ſome other part of the 


univerte there to i: Mer during the divine pleaſure, = 


| though they lever cdifobeved the will of God, nor 
_ offeriged im in any one inance -u nd that Hnally 
ZH) they wiil be taken trom thence to their brethvery, 


2 9. 


En 


in bliſs to be happy together everlaſtingly } ! 


Inſtead of its being in his power to have made 
theſe diſcoveries, moſt, it not all ot his conclu- 
fons, had he formed any, would at beſt have 
amounted to nothing more than conjetture and 


uncertainty, The opinions of the ancient philo- 
lophers were various: the theology of ſuch of the 


heathen as now exiſt, who are unacquainted with 


_ revelation, is excceding low, erroneous, and de- 
grading: and had not we been divinely taught, 
we ſhould now be fitting in the region of darknels, 
filled with anxiety, and panting after information; 
but bleſſed be God, the Sun of Righteouſnels hath _ 
appeared above our horizon, illuminated our he- 
miſphere, and diffuſed his bright rays around us _ 
Yes, God hath compaſſionated our condition, 
made known to us his excellent moral character, 
favored us with a revelation which, abſtracted. 
from human adulteration and rationally under- 
| flood, is highly honorable to himſelf and cheering 
to men purifies and enobles the ſoul—opens to 
the view of the mind an exten ve and molt de- 
lightful proſpect, and promiſeth all that heart can 
wiſh, To it may we pay proper attention, and by 
it be everlaſtingly benefited, Having examined ne- 
__cefli'y on the ground ot revelation, and on twat of 
ab ſtracted reaſon and philoſophy, and finding it 
not ſupported on either, and there being no other F& 
ground to try it on, I ſhall now cloſe this pro- 
_ rratted addreſs, and with reſpect remain 


Dear Sir, 


Fours. 


4 78 er 
5 . as 
. Ne eee 


5 1 en 
e 92 B LES 
WT . 3 —— Tc. 
r tne 6c he Brno ns PE ae SE REES 
* x = N ot 3 — E * 1 . 
E Ee Ee I eo 


—_ 
W 


LETTER III. 


. Dzar SIR, 
I now preſent you my third 4d. 
dreſs, which ſhall be but ſhort. Mr. Crombie, 


in kis laſt chapter, takes a general view of the (yſ- 
tems of philoſophical liberty and neceſſiy, with 


regard to their ſpeculative principles and practical 
effects. Brief attention has been already paid to- 
the two ſyſtems, with regard to their ſpeculative 
principles. The practical effect of neceſſity Mr. 
C. conſiders as ſuperior to hat of liberty; but on 
his own principle (which he allows) it is evident 
_ that all human actions and all events are predeter- 
mined, abſolutely ordained and unalterably fixed 
by God according to his unfruſtrable will! ſo 
that if it be his will and he hath ordainel that the 
farmer {hall plough and ſow his ground, reapaplen-. 
tiful harvell, and carry his corn to market, and that 
chers ſhal purchaſe it, it will be done, otherwiſe 
not: if that he ſhall, contrary to all reaſon, ex- 
pect an event to be produced, without uſing the 
means eſſential to be uſed by him for the event to 
be produced, he will and cannot but expect it. 
Ik that the libertarian ſhall exert himſelf to obtain 
a deſired end—if that he ſhall aſcribe to himſelf 
the glory of ſucceſs—it that he ſhall be ſo vain as 
to cheriſh pride on account of any natural or ac- 


quired excellence—if that he ſhail conceive of 


thole of his tellow-creatures who injure him as 
| being agents, {hail be wrath with them, and pour 
his fury on them by way of retaliation—or it that 
he thall lle ' them lenity—if that be mall encou- 


K 


rage finnersto perpetrate the moſt lagitious crimes 


brit that he {hail en: [eaVour to reſtrain them 


eitner. + If that T ihall be virtu: bus, I cannot but 
be ſo—it that I hall pray, I ſhall perform the de- 
vout exercile-—it that I ſhall not, I muſt ne-effa-. 


from evil, it will not be poſh! ble for him to avoid 


| rily | Ive without Praying 41k that I tha! pa tice 


vice, and habit uate myleif to utter the molt hor- 
rid imprecations he will impel me to it —it that I 


halli be inclined to this or that, whether g good or 
bad, the beſt action or the work, be will inlpire 


dhe inclination , otherwiſe it will nat exiſt : el 
that you ihall be a nece llarian, he will di{pole you 
to believe and adopt the Lypoiheſis—it that you. 


ſhali be a libertarian, and att as ſuch, he will 


bblige you to embrace the principle and practice 5 
105 accordingly ; ; and ſo of all human views, reaſon- 
. 1ngs, ſentiments, emoticons and volitions, and 
every interior and exterior action, and al the 
motives and means it is the pleaſure of God to em- 
P!oy, muſt efiectuate eve;y end they are employed 
to effectuate; the whole is ſo abſoiutely fixed that 
al! the actions pertotmed by men Dey. are una- 
voidably obliged 40 pertorni—not one of them an 
be omitted, nor any one be ſide be performed by 
them. "ow 11 all human tions indefinitely be 
Produced by neceſhty, it is certain that all ſuch af - 
them as are Contrary to the divine law are produ- 
ced by neceſſity ; and that all the ſpecies of fin_ 
ane "ickednelcin the world re the practical effect 
of it; and I think it juſt to bel'eve that theſe Are - 
| more: than thoſe which parteke of the nature of 
true moral excellence; fo that i1ece fy produces 5 
more ci an god Indeed Mr. C. is honeſt. 
endugh to el "Us, nec ſliiy icacueth chat the 
0 Deuy i iS the caule of all the vice that now is, 
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Ps A, „„ _— 


* nas been, or eser will be p 137 But ac 
cording to liberty, God imipels none to vice; fo 
tar from it, he every where prohibits it. and 
commands all men to repent, to be virinous and 
good. and encourages them to it by great and glo- 
rious promiſes, and by aftording them ſufficient 
aid to enable them to effect it. Whether then 
our anthor have reaſon or not to boaſt of the prac- 
_ tical effect of neceſſity, 1 leave you to judge. But 
he tells us further, that in his apprehenſion, „ne- 
ceſſity communicates the moit exalted idea of 
the ſupreme Being.” p. 492. This is, to be 
ure, indiſputably jult; for according to neceſſity, 
the ſupreme mY knows that all men are merely 
_ inſtruments in his hands, and that they have no 
action of their own, conſequently he knows that 
they are not, cannot be accountable beings ; can- 
not be the ſabjetts of praiſe, blame, rewards or 
puniſhments ;—that they have never ſinned, that 
he cannot ſave them from fin, and that he cannot 
Pardon their ſins: yet he explicitly informs and 
ahbſolutely aſſures us, that men are accountable, 
that they are the ſubjects ot praiſe, blame, re- 
wards and puniſhments, that they have all ſinned, 
that he ſent his Son to fave them from fin, and 
that he pardons hn: —and this he invincibly j im 
pels millions and millions to believe to be true; 
though he know, according to neceſſity, there is 
at a word of truth in the whole, but that it is a 
dene of deluſion and falſity; fo that neceſſity re- 
| preſents him as a complete deceiver, and the Fa- 
ther of lies. Again: The Supreme abſolutelx 
commanded Adam not to cat of the tree of know= - 
edge, explicitly told him that he ſhould not eat 
of it, and if he did he ſhould ſurely die; yet he 
ſecretly impelled him to cat, fo that he could 1 not 


46) 


poſſibly avoid it, and then ↄrraigned him at his 


bar, deprived him of life, and reduced him to his 
orginal tor eating, The anti-deluvians he impel- 
led to be io vile as that their wickedneſs was great 
in the earth, and then brought a deluge and 


drowned them all for their wi: kedneſs, eight per— 


lons excepted. The inhabitants of Sodom he 
1mpelied to be finners exceedingly, and hen 
_ raed down fire and brimſtone from heaven, and 
contumed them all for what he had compelled. 
them io. Many of the Iſraclites he impelled to 
tempt and prove himſelt ; then he was grieved 
wich taem, {aid they always erred—fwore in his 
Wrath they ſhovld not enter into his reſt, and 
cauled their carcaſſes to fall in the wilderneſs for 
it. Thole of tnem that remained, and their de- 
ſcendants he commanded to avoid idolatry ; yet 
| he unpelled them to worthip idols, and obliged 
them uw lacrifice their ſons and daughters even to 
dcvils :—lnen his wrath was kindled againſt | 
them, and though his own inheritance, he abhor- 
red tnem, and delivered them over to their ene- 
mies. Joab, as well as others, he commanded to 
do no muider, yet he moved him to take Abner 
aide to ipeak to him quietly, and then to ſtab him 
under tie fifth rib ſo that he died. To the inha- 7 
| bitants ot Judea he ſent his Son to bleſs them in 
turning away every one of them from his iniqui- 
ties, bui mult ot them he impelled to reject the 
5 triendly mellenger, and to continue in their ini 
quitics; then he expelled them from their own. 


Janu, and difperſed chem through the whole ear th 


for their crying ebominations, for what himlelt # 
| hadimpeiled them to do. Many im the ſeventeenth | 


century be impelled to embrace and protels pro- 


ieltaniim—Lewis XIV. ot France he moved and 
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obliged to torment, Plunder. Earth, end murder, 


two millions of em in one year, for etiibra- 
eing anc proiefhng git. Some he. inſptres to make 


85 human laws — lame he impe els to break them; and 
others he obliges to punith he deli quents, and to 


cut many of them off trom the land ef the living, 


to prevent his doing further miſchief by them, and 
to deter others. Some te impels to believe that 
he himſelf is but one »erſon, and to contend for 
hat principle—otlers he i impels to believe that he 
exiſts in three perſons, and to cenſure thoſe as 
Jraceleſs who cannot perceive the hypotheſis ſup- 
ported by the Bible. Some he inſpires to believe 
it is his ple iure to ſave only a part. of man- 
kind, and eternally to damn the reſt for what. 
they never poſſibly could avoid—others he obli- 
ges to view the ſentiment as unſcriptural and hor. 
rid: and as making the Deity a Partial ty rant. 
Doctor Gregory he moved to write againſt neceſ. 
 hty—torepreſent neceſſarians as being either 70/5 
or lunatics, and to ſpeak unfav orably of a diſtin- 
guiſhed modern philoſopher. Mr. Crombie he 
made choice of and moved to oppole Dr. Gre 
gory, to be incented againſt him, repeatedly to. 
call him our ESSAYER, 
_ pretty. {mert flogging, —not tor his 1epreſenting 
| necellariens as /ools or lunatics, © for this,” faith 
e, can only provoke a {mile ;” but“ far en- 
d eavouri ing indliſcrin inately to "= an imputation : 


* of dithonsſty on his adverſaries, becauſe, 


tow ards the Dottor by Mr. C. you may conlider, 


and to give him a 


for 
Bhs footh, they will not think as he thinks, my 107. 


+ degrading the molt diſtinguiſhed philoſopher of-- 
_* theage; which inſoleuce,“ he tells us, 

**. FUage Fails. 10 challile in terms of { fuBcient 
„ ſharpneſs or ſeverity.” p. 425 The great and 


— exemplary torbearance and lenity here ſhewn 


„% lan- 
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| 11 vou * ale. 28 HH P2 roof of what he tells us el e. 


w bene e. 5 A Ee Tian | beholds in every 


i aA ol 1 e rior W e that 15 a þ bis 


enemy as purely an inſt ument in the hand of | 


55 Goa. ” tt, Ke. and confiders the paſſion 
* which promper d to the deed as the iuſpiration 
ot the Deity; W beance his reſentment againſt the 


„ indisiddal naturally inbhdes, and his attention 


„ is averted from him to the e cauſe of 


75 


his calamity.“ p. 466, 407: 


I] procecc 3 on the lage be e impels to 
utter al his tafchoods, and to exhibit all his fool- 
eries, and ihe auditors: and [pettators to be de- 


lighted With. w hat hey hear and ee. | 
behind the ſcene in the fair he impe els to attuate 


The jugler 


Punch and his pup pets, and to make them do what | 


he pleates | A patial repreſent :tion this of our 
author's intelligent machin. ry—ſome he 1: npels 0 
intoxica ien, to cuil le, ſwear, and blaſpheme ; TI 


thers 10 apple eistic ft ather 1 and Widow, and to 


grin⸗ 4 tlc tace of the Poor; ſome to neglect their 

Pulinels, and to give themſelyes up to luxury and. 
dige ion, an Uther. by 0 bring themſelves and de- 

| Peng ends. Im elfluence to pe: ury; others to cheat, 
rob, and piuider; and lome he 11npels to imbrue 
their hands in hu man blood, and to murder the 
innocent: all ot whom may unitedly lay = We: 


«© ge not deviatins from ie will of the < Supreme, 


fon it is his will, ca, his unirutlrable will, that 


« we ſhould att jut as we do; and he invincibly 
impels us, 1» that we "cannot polhbly avo1d 1t: 


„at large. Remorſe we know not, 


©: 35 ani Our: conduct is a part ot his wiſe plan, and 
N 111 vitimately 1 n: 2ke lat only tor Our OWN bap- 
6 preſs, but for the he ep pinels of the community 


nor is there 


5 my jull e ground for ſhame; we will therefore g 80 | 


(49) 
* and the Supreme ſhall continue to impel us ſo to 


do. And whenwe come to quit the ſtage of life, 


cious courſe, necessity, which is most consola« 
tory in the hour of distress,” p. 492, © will 


60 mately we thall be as Dappy® as the! moſt virtuous, 
1 pious, and devout.” 


Betore I proceed, nfl rema 3 5 that, ecard 
: 49: neceſſity, the Supreme comman ds men not 
to do that which it is his will they ſhall do; and 
that he invinc tbly impels them to do what he abſo. - 
lutely commands them not to do, and then og | 


tends to be angry with them, and blame and 


niſh them for doing it. But according to 32 : 
in his commanding men to avoid this and do that 
he! is ſincere—they violate his command without 


force, and in puniſhing the obilinate and finall 


impemtent he is juſt. But I go on. On the ne- 
ce flarian principle the Supreme worſhips himſelf: 
For men W merely inſtruments'! in his aud, 


E. 


on in our career, ſo long as we ſhal! be dit poſed, 
ſhould we have nothing to reflect on but a vi- 


* ſupport and conlole us yes, in the very agonies i 
of death, and immediate view of eternity, i it 
* will inſpire us with the comfortable ſatisfaclion, . 
© that after continging in purgatory till our 1 
cious habits are reformed, we {hall be convey ed 
from thence to bliſs, there to be Happy 1 in the 
enjoyment of God for ever. And we ſincerely 
thank our worthy friend, Mr. Crombie, and 
© acorn and honor his brow with the choicefl lau- 
© rels for. communicating to us the knowledge 8 
fo glorious a poſition |—A poſition which al- 
«.Jows us full liberty to gratily our corrupt pro- 
penſities to the utmoid, without ræmorſe, without 
% fhame, without doing rong! and 1 18 gives us 
enconragement to expert and believe, that ulti- 
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all actions, | Aridly and philoſophically ſpeaking, 


Are yer formed by him; and if all actions be per- 


—implores himſelf to pardon their ſins, though 


of liberty, he is worſhipped by men and not by 


liteleſs idols in the world!! 


formed by him, then all thoſe of divine worſbip 
are: . conſequently he worſhips himſell—adores 
himſelf—confeſſeth the fins of men to himſelf, 
though he knows they have never committed any 


he knows they have none to be pardoned- intreats 
himſelt to 1mpart to them all the bleſſings they 
need in future praiſes himſelf tor thoſe already - 
imparted, &c. And he not only worſhips bhim- 
| ſelf, but alſo all the idols' in exiflence to whom 
| homage is paid, notwithilanding he repeatedly. 
| forbids idol worſhip, and aſſerts it is that abomina- 
ble thing that he hates! Indeed, on this princi- 
1 | ple there 15 no religion. nor religious act in the 
= world which applies to men, the whole being al- 
_ | cribable to God only, as all afts originate in him, 
and are e performed by him. But on the principle 


himſelf. Theſe are ſome of the exalted ideas 
_ communicated by neceſſity of the ſupreme Being! 
And exalted, doubtleſs, they are, as they hold 
him to view in the elevated and ſublime character 
of a complete deceiver, and the father of lies 
as acting with the greateſt duplicity, and as wor- 
| ſhipping himſelf and all the deaf, dumb, and 


My friend will now permit me to TT RH that 

necelliiy entirely and univerſally de ſtroy s gratitude 
in man to man: You relieve your worthy, indigent | 
_ neighbour—but, according to neceſſity, you are 
invincibly impelled to it by God or e rather, it is 
SOod that does it by you, who are merely an in- 
ſtrument i in his hand: the gratitude of the reci- 
| pient is therefore due to God only; but according 
to n you perform the beucyolent al freely. 
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when it was in your power to have: anoded it. 
_ Your neighbour then owes his gratitude 10 you 
for relieving him, and to God for putting it in 
PVPour power 26 do it; and ſo of every henevolent 


att pertormed by man, Nece llty alfo, in toto. 


annihilates the Goſpel, and all the gloiy that 1s 
due to God for it: The Goſpel embraces men as 
ſinners, and is the good news, the glad e of 
its being the pleaſure of God todeliver them 
the demerits of their vices, to reſtore them to his 
own image to pardon and make them for ever 
happy. But according to neceſlity, men have 
never incurred the divine diſpleaſure never fin- 
ned - ſtand in no need of pardon, therefore the 
Goſpel can have no exiſtence; and if there be no 
_ Goſpel, there can be no glory due to God for it: 
But according to liberty, men have e e 
_ Goſpel is 72 important reality, and glory in the 
bigheſt is afcribed, and will eternally. be aſcribed 
to God for it; and thoſe who have a true ſenſe of 
their awful condition as ſinners, are transformed 
to the divine likeneſs, and whoſe hearts are 
cheered and made to rejoice by the Goſpel, love 
and extol God for favouring them with it. Ne- 
ceſſity likewiſe robs the Son of God—the appoin- 
ted Saviour of ſinners, of his crown, and even 
blots him out of being: For if men have never 
| tinned (as on the neceſſarian hypothelis they cer- 
tainly have not), then they are not loſt, and if not 
loſt, they do Pp ſtand in need of a Saviour, con- 
ſequently the idea of Jeſus Chriſt being their Sa- 
viour muſt be altogether futile : But on the liber- 
| tarian hypotheſis men have ſinned, Jeſus Chriſt 
exiſts as their Saviour, his dignified crown remains 
on his ſacred head, and ſhines with brilliance in 
the eye of the belicving and obedient beholder, to 


whom he is Precious. E . 
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1 ſubjc din that neceſſity deprives man of his 


fupreme ils: According to neceſſity, men are 


periettiy innocent, and incapable of being other- | 


Wile : tor be ing merely inſtruments in the hands 


of God, it 15 impoſſible | tor them to tranſprels | in 
any one point. All, therefore, have a claim on 


Jum, as tl leir Creator, for happinct s, ſhould it be 


in his power to make all happy ; which there is 


reaſon to doubt, it he be bum: ell, as weil as man, 
A neces Bring, as our author conceives him to 


be. p. 279, 280. But ſhould 1t be in his power 


to make «ll happy, their happineſs cannot be ſo 
great as on the oppoſe principle; for, according 
: 0 liberty, all the - redeemed finally exiſting + --- 
glory, will ever have to teſlect and ruminate thus. 


e 49 the worid ot probation. {rem whence we 
* came, we rebelled againſt our Maker, fortered 


them fro 1m the deli htiul exerciſe, cauſe their fe- 
licity and joy to be great bey ond all poſſible de- 


ſcription But on the neceſſarian principle mole.” 
things can have no e <iltence! And ah! without | 


them what will, or rather, w mat Would! cave nb. 
But 1 leave you to enlarge. 5 . 
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2 enjoy ment, and deſerved everlaſling deſtruc- 
tion, but Ins Was gracty: My pleaſed to c. Immi- 
"I ſerate our condition—to love us—to fend his 
Son to redeem us from death—to deliver us 
from the demerit and dominion of fin to re- 
fore us to a ſtate of moral rectitude, and ta 
bring us to the eternal enjoyment of unu:terable 
-* bliſs.” Theſe confiderations, ſurely, will cre- | 
ate in them the moſt protound humility „ invigo- 
rate heir love, and cauſe their pureſt. gratitu: de 
and praiſe copiouliy to flow to their benevolent. 
Father and gracious Redec mer, and mult, with 
the iubl:me and ſacred pleaſuic which will arife in 
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Behold then the wiſdon of God ſuperlatively 


diſplayed in creating man a free agent, capable ol 
ſtanding and capable of falling: had he ſtood foi 


ever, he would have been tor ever happy, and glo- 


rified his Creator; but he fell—not by force, for ſo 


he could not have fallen, but freely; and being by 


his fall become obnoxious to the divine diſplea- 
ſure, there was opportunity for God to employ 
his moral per feftions 1 in tavour of the guilty :—It 
was now in his power to love thoſe who had for- 
feited his love, to ſave thoſe from everlaſting de- 
ſtruction who had, by their ſin, expoled them- Dy 
ſelves to it ; to bring back to himſelf thoſe who 
had ſtrayed far from him to pardon their offen- 
ces, and to make them happier than he poſſibly 
could have inade them, had he not created them 
free agents :—and all this he has done, and will 
do, and that of his own free grace and unmerited 
mercy : For men when fallen had no claim on 
him, nor ever could; but had he created them only 
inſlruments, mere machines, it would not have 
been in his power to have done theie things, which 5 
he well knew, and therefore avoided it, and ſixed 
on a plan that included free agency —4 plan which 
moſt eminently diſplays his wildom and benevo- 
lencea plan which ſecures to himſeif the higheſt 
glory, and to his belove Son the brighteſt crown 
—a plan which raiſes fallen men from a'ſtate of 


degradation and ſuffering to the high dignity ot 


being the ſons of God, and to the eternal enjoy 
ment of the greateſt pollible kelicity! Let us 
then, by the aid of divine grace, inceſſantly ad- 
mire this truly admirable plan !—love, obey, and 
_ glorify its great Author—believe on, eſteem, and 
honor his Son—and ſo conduct ourſelves bere as 
to be u :[peakaviy happy in the enjoyment ot God. 
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FR Jerk Chrif, TT in celebrating with grateful | 
hearts, and in moſt lofty ſtrains, the forfeited love 
and benevolence of our heavy enly Father, and the 
_ redeeming grace of our kind and compaſſionate 
Saviour, in the realms of bliſs for ever hereafter. 

What. 1 have advanced I now ſubmit to the 
candid inſpection and impartial judgment of my. 
worthy Iriends and with reſpect remain, 


. | Dear Sir, | 


Frome, 1799. 35 


po STSCRIPT. 


| Ir God "RY formed” man ſo as 40 Pitt the E 
contexture of his nature to operate in ſuch ways 
as to oblige him unavoidably to att juſt as he does, 
or if his actions be produced by the invincible. 
influence of external objects, created and ap- 
pPointed by God ſo to influence him, or if they 
be produced partly by the one, and: partly by the 
eh other, in either cle man can be only an inſtru- 
ment in the hand of God, or a meer machine. 
And it being evident that the principle of man's 
being only an inſtrument, or machine, deſtroys 
accountability, praiſe, blame, reward and pun- 
ilhment, the exiſtence of fin, ſalvation from it, 
and forgiveneſs of it, and that we muſt give up 
all theſe, and riſk the conſequence ot lo doing 
were ve to adopt the principle, I think that ne- 
cellarians ought to produce exceeding ſtrong 
proof in favor of their hypotheſis, before they 
can reaſonably delire us to embrace it. But on 
oppoſition neceſlity be true, the views, ntl. 
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Jets; and all the interior and exterior 1 of 


every libertarian are juſt ſuch as God would have 


them to be, and as he cauſeth them to be. And 
the ground occupied by libertarians is certainly 
as fate as that occupied by neceſſarians ;—as all 


ſuch of the iormer who are virtuous and good wilt 
be conveyed immediately from earth to heaven, 
as well as the {ame charatters of the latter. And. | 


ſuch libertarians as die in the habit of vice, will 
ſuffer no more in a future ſtate than neceſſarians. 
of the ſame deſcription, and will, as well as they, 
when their vicious habits are reformed, be deli- 
vered from ſuffering, and conveyed to everlaſting | 
happineſs. But on luppolſition the libertarian be 
right, the views and lentiments of the neceſſarian 


mult be wrong, cannot originate in God, nor be. 


approved by him. I hail only ſubjoin, that the. 
New Teſtament exhibits faith in Jeſus Chriſt as 
eſſential to the final happineſs of thoſe who are 
favored with the Bible. Faith in Chriſt, I judge 
to be believing him to be the promiſed Meſhah— - 
the Saviour ot ſinners—embracing his dottrines 
ſo as to be properly influenced by them—and re- 
ceiving his laws ſo as to conform to them. I ſaid 
believing Jeſus Chiilt to be the Saviour of ſinners 


— Thou thalt call his name Jelus, for he ſhall 


5 * ſave his people from their ſins.“ Matt. i. 21. 


This is a talthful ſaving, thai Jeſus Chriſt came 


int, the world to fave ſinners.” 1 Tim. i. 16. 
And the ſame idea runs through the New Teſla. 
mem. Bui how neceſſaiians can believe in Jeſus _ 
5 Chriſt as the Saviour of {inners, I am unable ta 
conceive. This, with ſeriouſneſs and ſolemnity, 
and from principles of real triendihip and reſpett 5 
for Mr. Crombie and other necellarians, I take 
= liberty to recommend to his and their impartial. 


»d attentive thought. 


6.86: 


APPENDIX. 


1 SHALL now fate ſome of the particulars x 
L whercin neceſſity and predeflination bear an. 
affinity to each other. 
Ihe import of the terms neceſſity and predef- 
tination is the ſame; as, according to both, all 
things are predeſtinated and unalterably fixed by 
_ God, But it being my deſign to deſcend to par- | 
ticulars, 1 obſerve, . 
5 1. That neceſſity an nd predeſtination hear an 
affinity to each other, as both maintain that the 
-willot God is unfruſtrable—that it is his unfruſ- 
trable will all things paſt, prelent, and to come, 
ſhould be what they have been, are, and will be. | 
The Rev. S. Rowles, whois a predeſlinarian, in 
his addreſs to Dr. Prieſtley, ſays, “ It is ſafe for 


dus to conclude, I think, with you, that every 


« even! paſt, preſent, N to come, exactly cor- 


8 reſpondis to the unchangeable, unfruſtrable will 


* of God.” Revealed Religion Supported. p. 36. 


©. Mr; Jonathan Edwards reprefenis God as hav- 
ing a ſecret and rev caled will, and that the one 

may diſapprove and oppole the other will, and de- 
termine without any inconliſtence, E quiry into 


Freedom of Will, p. 308. It is the ſecret will 


of God, I ſhowld ſuppole, that is conſidered as 
being unfruftrable, it being evident that his re- 

' vealed will is fruſtrated daily. According to this 

| bypothelis, the ſecret and revealed will of God 

are at variance in millions and millions of inſtan- 

Ces, not to fay continuallyat war with each other: 
as his revealed will commands inen to avoid immo- 

ral actions, Put It 18 $ his lecret W ul that they lhould. 
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not avoid mem any farther than they do. And 
his ſecrer will being unfruſtrable, not only oppO- 
ſes the revealed, but prevails again it. Whe- 
ther the votaries of this ſentiment think God to 

be ſincere in reprefeniing eit his will that men 
thoultd avon moral evil, in commanding them to 
avid it, and threatening tiem with evil if they 
do not, or whether they think him chargeable 
with cuplicity, I ſhall not take upon me to lay. 
2d. Neceſſity aſſerts that all eve:ts ere pre- or- 

L daincd by God, predeſtination aſſerts that thede- 
_crees of God are his eternal purple, according. 

to the counſe] of his will, whereby for his own. 
gory: he hath foreordaincd 0 hatſoever comes to 
| als, 3 
34. Neceſſity md. predeſtination : are alike * 
; Heel according to both the dottrines, ex orta- 

tions, commands, expoſtulations threatenir gs, 5 
and promiſes ol the Bible, cannot produce one 


os 


good effect in the mind nor condut of any perſon, 
further than it is the unfruſtrable will of God, 


and he hath foreordained they ſhould, nor than | 


what they do. The ſame might be obſerved of 


all the preaching and religious. means in che chril- 
' tian world. | | 

- 4th. According to ncceſii 'y 1 oradetination, : 
it is the untruſi {irable will of God, and he hath 
toreordained, that only a part of mankind lhould 
be virtnous and good 1n this life, who, according 


to neceſſity as well as predeſtination, "RIS pro- 


perl „ 
iR, On the . and e 
principles, thoſe who are virtuous and good in 
this life, are made ſo by invincible e and 


5  rrefiftible influence. 


6th. Necellity and predeſlination are of the 


. ane bad tendener 4 as both eng: to influence lin- 


ners to think thus—* If we be of the Ele, ſome 
of taoſe God hath ftorcordained to be virtuous. 
„und good in this life, he will in his own time, 
« and-by his irreſiſtible influence, make us ſuch, 
et us prior to that period live how we may: 
«© but 1t we be not, we cannot form thoſe charac— 


ters do what we will.” Careleſs proteſſors thus: 


© Our being indifferent about religion, and at 
_ © times vain and immoral, prove it is the unfruſ- 

* trable will of God we ſhould be ſo at preſent : 
4, ik it ſhould be his unfruſtrable will in time 
to come we ſhould be otherwile, he will effect 
the change.” Supine and worldly minded 


preachers thus: © It is the unfruſtrable will of 


* God that we ſhould at preſent be more concer- 
ned to fleece than to feed our flocks; and it he 
have foreordained that we ſhould in future exert _ 
_ * ourſelves to alarm finners and bring them to re- 
_ * pentance to convince lukewarm profeſſors ok 
_* their danger, to encourage the fearful but wor- 
(thy chriſtian, and 10 comfort the virtuous, ſpi- 
* ritual, and devout, he will ſtir vs up to do it.“ 
And all who are inclined to comply with tempta- 
tion, and diſpoſed to diſhoneſty and diſſipation 
thus: © If we att according to our propenlities 
we ſhall do the will of God; and our attions 
when performed will prove it was his unfruſtra— 
ble will, and that he foreordained we ſhould 
ß 
th. According to neceſſity, the non elett are 
invincibly impelled by internal and external mo- 
tives to purſue vice —and die in the habit of it: 
According to predeſtination, they are all born 
ſpiritualiy dead and morally depraved, ſo that they 


Cannot do the will of God, nor avoid living in 


ſin. Saying © Man was created holy, that de- 
_ © pravity is a conſequence of difobedience, and 


they could had their 


(59) 


„that his inability to FR the will of God is not a 
: naue al, but a mora/ inability,” is to no purpoſle. 
For, on the predeſtinarian principle, it was the 
unfruſtrable will of God all events ſhould be that 
ever have been, and he fore-ordained what ſo- 
ever comes to paſs as already ſhewn. And Mr. 
Rowles tells us in his Revealed Religion Sup- 
ported, * that the introduction of fin God willed, 
dor deſigned, or it had never been.” p. 35. 
„And that creation was a voluntary effort of the 
divine will, and conſequently every event at- 
* tendant on its ex1NEnce muſt be the lame.” 
P. 244+ 5 
Now Adani's 8 eating - of the tree af: knowledge, 
and the depravity that followed, being events 
that came to paſs, events attendant on creation, 
ſurely according to the above, it was no more in 
the power of Adam to avoid eating, nor to pre- 
vent the depravity that followed, than it was to 
prevent God from creating the world. And his 


_ deſcendants can no more prevent being born ſpi- _ 


ritually dead, and morally depravegl.than they 
can prevent their bein ng born at all; nor than 
ſt parents been created 
de prave d. And though the non-elett poſſeſs in- 
telligence, or what is meant by a natural ability 
to do the will of God, they are deſtitute of what 
is called a moral ability to do it, And without 
this it is as impoſſible to do his will as it would 
if they were deſtitute of a natural ability, or as if 
they were all downright 1deots.> And as they are 
all born without: this morel ability, and it is not 
in their own power, nor in the power of any 
be ſidles, bu of God himſelf, to create it in them, 
and it is not his plealure to do it—they are 
under the ne: eſſity of remaining deſtitute of | { 
| and continuing in their prunely dead and mo- 
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rally depraved ſtate, From: tbelß birth till their 
death. And fuppoling that Adam poſſcfſed this 
moral ability when he was about io eat of the 
tice of knowledge, it is certain, according to 
predeſtination, it was not in his power to exer- 
ciſe it ſo as to refrain from eating, which was the 
ſame as if he had not poſſefſed it. So that the 
diſtinction between the natural and moral ability 
and mability, ſo mach talked of by Mr. Jona, nan 


Edwards, and others. and repreſented as a thing 


of great in portance, is particularly, as to the 
non, eleét, altogether futile, For if they have 
not in any part "of their life an ability to do the 
will of God, of what importance is it to call 
their inability a moral ability, more than natu- 
ral or human inability ? Or by anv other name? 


Sinners on being told from a predeſlinarian pul- 


pit, that they can ſerve God and enjoy the bleſ. _ 
lings of the Goſpel 7f they will, and that their 
wil-not 15 their cannot; migut riſe and juſtly 
reply, „Sir, you know, according to your | 
* OWN. princip le, that it we are of the elett we 
cannot have the will to ſerve God till it is 
4 " his ple ure to produce it in us by h's wrrefſtie 
« pie influence; and thet if we are 0b of the 
& elect we never ſhall, we never can plleſs it.“ 
And were ti ev to be turti er told they ought to 
pray for a wiil to ferve God, they might anſwer, 
Available prayer is a ſpiritual ; abt, and you tell 
* us that we ale ſpiritually dead, and tnat we 
* were fo born; conſequently we cannot Per- 
on ae this act, ner any other. ot. a {piriual 
„ nate, unleis God is pleated | to give us ſpi- 
„ ritual life,” . Where tunen, on ihe dange- 
krxous ay potlieſis am now ſpeakin g, {hall we fix. 
plane? On the deicendants of Adam tor being | 
5 born dead aud morally depraved: No, tor they by 
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cannot prevent it: on he poor reprobates for 7 
continuing through life in the awful condition in 


. which. they were brought into being! So far 


Irom it that they call for great compaſſion:.— 15 
On Adam for eating the forbidden fruit! This 8 
Cannot be, becauſe it was not poſſible for him to 
avoid it. I ſhall leave it then to the defenders 
of the hypotheſis to ſay where it Ongar: to be 
placed, and proceed. | 8 
3th. Neceſſity and Predeſtination are alike, a 
on both principles the reprobates ſuffer in hell 
without cauſe, for doing the uniruttrable will of 
God, and what he tore. ordained they ſhould do, 
or rather becauſe it is his pleaſure they” ſhould 
- Baffers. | 
- 9th. Aer lag to eee and Predeſtina- 
tion, all the 3 mentioned e in 
God. 


36th. Necellny. and Predofiination repreſent | 
| God as the author of fin. 3 
Mr. Crombie honeſty and frankly tells us, 
That according to Necellity the deity is the 
_* cauſe not only "of all the virtue, but likewiſe 
Of all the vice which ig, has been, or ever will 
* ext.” p. 187. i. e. as appears from other 
parts vt his Elſay, God hath for wiſe and good 
ends, ſo diſpoſed the ſtate of cvents, as that, 
vice neceſſarily follows. _ ” 
And Mr. Jonathan Edwards 455 8, * It be the 
« author of fin is meant the permitter, or not 
14 hinderer of ſin, and at the lame time, a diſ- 
** poſer of the {tate of events in ſuch a manner 
for wiſe, holy, and moſt excellent ends and 


oY, purpoſes, that ſin, if it be permitted, or not 


„ hindered, will molt. certainly and mfaJhbly 
„ follow. 1 fay, if this be all is meant by the: -. 
yy Author of fin, 1 do not deny that God 25 the 
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* author of ſim.” Enquiry, p. 357. Though | 


| | Neceſſity and Predeſtination, as allowed by Mr. 


Crombie and Mr. Edwards, repreſent God to be 


the author of fin—according io my view both 
Principles annihilate fin, Having already ſhewn 
lin letter 2d) that ſin can have no exiſtence on 

the neceſlarian principle, I ſhall now confine _ 
my views chiefly to predeſtination. The Bible 

_ informs us that fin is the tranſgreſſion of the 


law, and throughout holds it to view as what 


ought to be avoided, as a thing that is wrong, as 
a crime, and the ſinner as criminal, and juſtly 
_ delerving puniſhment But if it is the unfruſtra- 


ble will of God that all things ſhould be juſt 


as they have been, are, and will be, and he 


hath fore-ordained whatſoever comes to pals; 
and it, as Mr. Edwards repreſents, God hath _ 

: diſpoled the ſtate oft events attendant on man in 
ſuch a manner as that ſin, or what is ſo called, 


mult inevitably follow, unleſs prevented by him- 


felt; and it were not his pleaſure to prevent it, 
which it was not: © Andall events, evil as well 
Las good, in the world, are ordered by infinite 


** wildom.” Enquiry Freedom of Will, p. 30g, 


367. And if as Mr. Rowles aſſerts, every event 
attendant on creation is the voluntary effort of the 
divine will, I jay, it ſo, all events, it is ſufficient 
to my preſent purpoſe to ſay, all human actions 
.__ originate in God, and proceed from him; are 
juſt what he would have them to be, and what 
be cauſcih them to be: and men are only in- 
 Aruments in his hands, or mere machines invin- 
Cibl) impelled by him to att in every reſpect 
juſt as hey do, fo that they cannot act other- 
wife. How then can ſin poſſibly exiſt as a thing 
chat is wrong—that is a crime, and man be 
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eriminal 2nd tcferving puniſhment, or even : 
blame! 


Mr. Edwards talks of men being left of God, 
that they never fin but when they are left of ; 
him, and that they neceſſarily ſin when they are 
left, and fo conſider rs ſin as ariſing from men, 
and not from God. Ibid. p. 363. But if fin 
exiſt in conſequence ot God's diſpoſing the ſtats 
ok events in the manner he hath; it men's voli- 
tions and attions. are de termined, and produced 
bythe ſtrongeſt motives created and appointed 
by God, lo to influence men, they are as really 
impelled by God as they would were he to 


determine and produce their volitions and acti- 


ons by his immediate influence. I juſt notice 


further, that Mr. E. ſuppoſes God wills and 


orders the exiſtence of moral evil not for the 
ſake of what it is in itſelf, but with a view to a 
good end. p. 367. Doubtleſs he means with a 
view to redemption, the redemption of the 
Elect. But as ſin cannot exiſt on his principle, 


it cannot be that God ever willed and ordered 


any human actions with a view to redemption. 


For if there be no ſin, there can be no redemp= _ 


tion from 1t, nor forgiveneſs of. it. On the 
Whole, I obſerve, that there being fo great an 
affinity between Neceſſity and Predeſtination, 5 
with regard to every thing of importance reſpett« : 
ing this lite, as that both principles are nearly, 
if not altogether, one and the ſame; the conſe- 
quences which ariſe from the one, ariſe from the : 
bother; and the arguments which militate againſt _ 
ET Necelfity are in force againſt Predeſtination. 


But I have been exerciſing. my reaſon, and 


reaſon is decried and things beheved by the de- 
criers of reaſon which will not ſtand the teſt of 
= reaſon nor revelation,” Let truth and t true reli- 
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gion are poſſeſſed only by che decriers of your 
reaſoners, and ſuch as are convinced of its being 
their duty not to continue, without examination, 
in the belief of what they were educated, (in the 
belief of, and what they had been taught by) 
_ creeds, catechiſms, and dogmatizers; but to 
employ the powers God hath given them impar— 
tially to ſeek truth, and to believe on proper 


evidence; and Who ſincerely pray for divine 


aſſiſtance: and on ſeeing reaſon from the Bible 


5 to relinquiſh, at leaſt, ſome of their former ſen- 


timents, and to embrace others, follow the dic- 
tates of their judgment and conſcience at the 


hazard of every thing with regard to men, theſe _ 


1 ſay, though real belivers in Jeſus Chriſt, and 
patterns of virtue, benevolence and piety, are 
fad heretics, and in a graceleſs ſtate ; and ſo 
living and dying will, muſt be damned. Ah * 
hat bigotry, cenſoriouſnels, and miſtaken zeal 
may occupy the human mind! 1. am not to 
* be judged of men's judgment. ” Paul.—The 
time cometh when he that killeth you t thinketh = 
he doth Cod ſervice. Jesus Christ. ; 
But I proceed to obſerve, that though Neeef.. | 
ſity and Predeſtination bear fo great an affinity 
bo each other reſpecting men in this ſlate, yet 
they differ widely with regard to the final iſſue 


of the non-eleR, as the former delivers them al! 


from future ſuffering, and conveys them to ever- 
laſling happineſs, when their vicious habits are 
_rteformed ; but the latter leaves them to. ſuſfer 


I without end. And here Neceſſity triumphs over 
Predeſti ination, or rather would were the hypo- | 


thefts properly Mpporied. But both, in my 

opinion, are un founded. The Bible aſſerts that 
* fornicators, adulterers, and other characters, 
45 hall not inh. cr! the kingdom of God, EE Cor. 5 


vi. 9, 10. The parable of the ales; Matt, 25. 


= repreſents the tranſattions of che general de 


ment. The talents I conceive to be means of-- 


moral improvement poſſeſſed in this life; and _ 


as the flothful ſervant was, or will be, deprived 
of the talent he neglected, and himſelf caſt into 
outer darkneſs, I conclude there will be no 
means of moral improvement in nell. And our 
Lord ſaith, John „ In night cometh 
RL. when no man can work.” And in eb. vi. 
4 5, 6. We are told, if they who were once 
enlightened, &c. fall, it is Impoſlible 10 renew 


them again to repentance.” Other ſcriptures 


there are which repreſent, that the wicked will 


be conſumed like chaff, with unquenchable fire a 


E that they will be puniſhed with everlaſting de. 
ſtruction. And in Heb. x. 26, 27. That if 


we lin wilfully after that we have received e 


* knowledge of the truth, there remaineth no 


more ſacrifice for ſin: but a certain tearful _ 


looking for of judgment and fiery Rn, : 
-* which {hall devour the adverſaries,” _ . 
The Predeſtinarian doctrine of perpetual pu- = 


02 A is of all doctrmes the moſt diſhonora- _ 


. ble to God. A friend, ſome time ſince, informed 


me, he had been a ſpettator” to the puniſh- 


ment inflicted on a culprit by flogging, that prior 
do the appointed number of ſtripes being com- 


pleted, his proſecutor ſtanding by, though not 
the beſt of characters, was fo much moved, that 


= he cried hold. But not fo with regard to God? ES 5 
No. For he can himſelf puniſh, not one for a 
fe minutes only, but millions and millions even 


ol his own offspring, and that eter nally without 
end! And without being moved! Yes, and for- 
what they never could avoid, for doing what was 

his unfruſttable will, and he fore- ordained they 


ſhould do; or more e becauſe it is bis 
ſovereign pleaſure to do it! A doctrine this 
horrid beyond deſcription! A doctrine ſuffici- 

ently awful to ſhock the moſt inhuman of human 
kind! A doftrine which repreſents the beſt of 

beings as a partial tyrant! But it is a doctrine, I 
with plealure ſubjoin, which, though believed | 
by ſome worthy characters, 1s, I am perſuaded, 8 
aſter many years cloſe and repeated examination, 
repugnant to the tenor of the Bible, and the 
moral character of its great Author, who is ſo 
far from being a partial tyrant, that he is the God 
of love—love itfelf—is mercitul, good, full of 
. compaſſion, and very pitiful ; Who taketh no 
pleaſure in the death of a inn er, but that he 
repent and live. Vet to ſuch as perſeveringly ; 
| rejett the Savior, and reſiſt the Spirit; who will 


Not be awed by terror, nor attrafted by _ : 


to the finally impenitent he 1s, and will be, a 
conſuming fire! | ; 
I ſhall now flate Pr edeftination as believed by 
the Mahometans. _ 5 
„The ſixth great point which the Mohamme- 
+ fans are taught by the Koran to believe, is, 
© God's abſolute decree and predeſtination, both 
* of good and evil. For the orthodox doctrine 


is, that whatever hath or ſhall come to pals in 


be bad, proceedeth entirely from the divine 


6 all eternity in the prelerved table; God 


a. world, whether it be good Or whether 1 


will, and. is irrevocably fixed and recorded 


having ſecretly predetermined, no! only the 


80 edverle and proſperous fortune of every per- 
45 ſon in this world, in the moſt minute par- 
„ ticulars, but allo his faith or infi telity, his 
„ © obedience or diſobedience, and conſequently | 


W 


(6) 


: his everlaſting happineſs or 1 after f 
death; which fate or predeſtination it is 
„not poſſible by any forelight or wiſdom to 
avoid ”——Sale's Preliminary Diſcourle to his 


: Er :glifh Verſion of the Koran, leet, 4th, p. 10g: | 
quarto edition. 


I have only to add, "that would vehement ex 


_ clamations be iſſued again my repreſenting, that 
in my opinion fin can have no exiſtence, accord- 
ing to predeſtination, I {hall not be ſurpriſed. But 
it any predeſlinacian cau fairly prove I am miſ- 
taken, and that fin can exiſt as a crime in man, 
ſo as for him to delerve puniſhment, or even 
blame, on the predeſtinarian principle, rightly 
: underitood, and as exhibiced by the authors 1 
bave quoted, it is requeſted of him that he will 
be ſo friendly as to do it. Attempting to ſuper- . 
cede reaſon will be to no purpoſe. Denying 
that man is an inſtrument, or machine will be 
giving up predeſtination ; and ſaying, that man 
is an agent and acts ireely, becauſe he chooses 5 
to aft as he does, and at the ſame time maintain- 
ing that he is unavoidably obliged to chooſe to 
a att as he does is imbecility itſelt. 


That theological diſcuſhons may be 3 : 


1 with a view to edification, and conducted with 
moderation and canduur, that error may decline 
daily and truth, Chriſtian charity, and practical 


and experimental godlinels abound, 18 s the * er - 
of the Author. = 
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